chapter four

4:1 Therefore, my brethren, beloved and whom I long to see, my joy and crown, in this way stand firm in the Lord, my beloved.  {w[ste (ch) therefore, for this reason--avdelfo,j (n-vm-p) brothers--evgw, (npg-1s) of me, my; genitive of relationship--avgaphto,j (a--vm-p) loved, beloved; etos ending has a passive force, being loved--kai, (cc) connective--evpipo,qhtoj (a--vm-p) 1X, longed for ones, being yearned over--cara, (n-vf-s) joy, source or cause of joy--kai, (cc) connective--ste,fanoj (n-vm-s) a crown, victor’s wreath, worn by one of high status, one held in high regard--evgw, (npg-1s) my, possessive genitive --ou[tw (ab) in this manner, thus, so--sth,kw (vmpa--2p) stand, stand firm--evn (pd) in--ku,rioj (n-dm-s) the Lord--avgaphto,j (ap-vm-p) loved ones}
Exposition vs. 1

1. Paul begins chapter four with an inferential conjunction, which is followed by an imperative; the conjunction signals the conclusion to the preceding information, while the imperative gives direction moving forward.
2. Paul uses the conjunction ὥστε (hoste--therefore, for this reason) to point back to the reason(s) for obeying the commands he is about to give.
3. In this case, the inappropriate lifestyle of some believers, coupled with the reality of the believer’s citizenship in Heaven and the expectation of the Lord’s return, serve as the basis for the command to stand firm.

4. As some have noted, Paul’s commands are not some arbitrary assertions of his apostolic authority; rather, the apostle has the right and authority to exhort believers in the Lord.

5. Paul always grounds his imperative or exhortations in the indicative reality of what Christ has done; in this case, it is grounded in the promise of His return and the matter of future glory.

6. However, before Paul moves to the imperative mood, he addresses these believers with a series of terms that use some of the most affectionate language found in any of his epistles.

7. One should not think that Paul is attempting to flatter these believers before he addresses some sensitive matters; one should recognize that all this expresses the depth of Paul’s love and concern for them, as well as his strong desire to see them again. 
8. He first addresses the Philippians as my brothers by using the vocative, which is the voice of address in the Greek; this term once again emphasizes their mutual relationship as siblings within the family of God.

9. That noun ἀδελφός (adelphos--brother, fellow-believer) is modified by two vocative adjectives that follow.
10. The first is ἀγαπητός (agapetos--loved, beloved), which is a verbal adjective with a passive force; it has the sense of one who is loved.

a. Although some have taken this to mean that the Philippians are loved by God (which is true), the emphasis here is on the fact that Paul loves these believers.

b. The adjective denotes one who is in a special relationship with another, one who is prized or valued because he is loved.  Matt. 3:17
c. Paul’s love for them is such that he will use the same term in a somewhat awkward way at the end of verse 1 to reinforce his strong love for these believers.
d. While that adjective is used of God’s love for believers (Rom. 1:7), Paul often uses it prior to issuing exhortations or commands in order to express his love (demonstrated by his sacrifices on their behalf) for those he exhorts.  Rom. 12:19; ICor. 10:14; IICor. 7:1
11. The second adjective is ἐπιπόθητος (epipothetos--desired, longed for) is only used here, but is derived from the verb the verb ἐπιποθέω (epipotheo--desire, long for).

a. Paul has used this verb twice earlier to express the strong desire that he and Epaphroditus had to be reunited with the believers in Philippi.  Phil. 1:8, 2:26
b. The verb means to have a strong desire for something or someone; it is used of the desire for something that one does not have or needs (IICor. 5:2; IPet. 2:2), or the longing for someone from whom one has been separated (as here).
c. This language is consistent with the language of friendship found in ancient documents; friends not only have great love for one another, they endure the anxiety of separation when they are apart.

12. Paul moves on to provide two additional descriptions of the Philippians, which are connected by καί (kai--and) by a single use of the pronoun ἐγώ (ego--of me, my).
13. The first noun Paul applies to the Philippians is χαρά (chara--joy, happiness); it is used by metonymy to refer to the person or thing that is the cause or source of joy.
14. The fact that that the Philippians were oriented to the sound doctrine Paul taught was something that brought him significant happiness.

15. The second way in which he refers to the Philippians is as his crown; the Greek noun στέφανος (stephanos--wreath, victor’s crown), which is used of both literal wreaths (Jn. 19:2,5) and metaphorically of an eternal reward.  ICor. 9:25; IITim. 4:8; IPet. 5:4; Rev. 2:10, 3:11, 4:4
16. There is only one other place Paul uses these two terms in conjunction with each other, which is found in a letter to another church in Macedonia.  IThess. 2:19

17. Since that passage is clearly referencing the eschatological return of Jesus Christ, it can be inferred that these two nouns are to be understood as referencing the future in that context.
18. That context uses the very clear term ἐλπίς (elpis--hope, confidence), which often points toward the future (Rom. 8:24); additionally, the παρουσία (parousia--coming, presence) clearly references the Lord’s return.  ICor. 15:23; IThess. 3:13, 4:15; IIThess. 2:1; IJn. 2:28

19. However, there is nothing in the context of Philippians that definitively indicates that this is only some future hope of Paul’s.

20. The context is one in which he is addressing the Philippians about their current importance to him, so it seems best to recognize that this is to be interpreted first in terms of the present.
21. As Bockmuehl pointed out, “Paul's phrase is likely to have both present and future application: even now, the Philippians are his pride and joy, and he feels sure that they will be his boast on the day of Christ”.

22. BDAG points out that in addition to the literal use and the metaphorical use as a reward, a στέφανος (stephanos--wreath, crown) is used to denote that which serves as a blessing, an adornment, or source of pride.  Ps. 65:11; Prov. 1:9, 12:4, 17:6

23. In the present, the Philippians were a source of pride to Paul; beyond that, their orientation and faithfulness to the truth served as an adornment to his ministry.

24. Similarly, oriented believers serve as a witness to the outside and are a source of pride for the pastor-teacher.
25. The final portion of verse 1 begins with the adverb οὕτω (houto--so, thus, in this manner), which can be used to reference what precedes it; however, it can be used as discourse marker to point to what follows.

26. Interpreters are about evenly divided as to how it is used here, but some have acknowledged that the term may function as a transitional link and serve both purposes here.   
a. The previous exhortations included the matters of their citizenship and homeland (Phil. 1:27, 3:20), those who oppose them (Phil. 1:28, 3:18), and the matter of unity.  Phil. 1:27, 4:2

b. The coming exhortations include unity (Phil. 4:2), rejoicing (Phil. 4:4), patience (Phil. 4:5), prayer (Phil. 4:6), and the proper mindset and practices.  Phil. 4:8-9

27. Paul once again uses the imperative of the verb στήκω (steko--stand, stand firm), which is the perfect form of the verb i[sthmi (histemi--stand).  Mk. 3:31
28. Literally, it means to be in a standing position, to stand in a place; however, it is used metaphorically of being firmly committed to a position, a conviction, or a belief.  ICor. 16:13; IIThess. 2:15
29. Although Paul does not specifically indicate why they are to stand firm, it is evident from what Paul has addressed in this letter that the church in Philippi was being challenged by some adversaries, who must be resisted corporately.  Phil. 1:28, 3:2,18
30. However, the ability to stand firm, to hold to the traditions of the faith, is something that demands a group effort that is to be characterized by Christian unity.

31. While Paul has called for unity in a general sense on several occasions in this letter, what follows likely explains the primary issue that was at the heart of those general exhortations.

4:2 I urge Euodia and I urge Syntyche to live in harmony in the Lord.  {Euvodi,a (n-af-s) lit. good or prosperous journey; both women are objects of parakaleo and subjects of phroneo--parakale,w (vipa--1s) to call alongside, to encourage or exhort; note present tense and not imperative--kai, (cc) connective--Suntu,ch (n-af-s) lit. a meeting with, good luck or good fortune--parakale,w (vipa--1s) encourage or exhort--to. auvto,j (ap-an-s) intensive use of autos; the same; object of phroneo--frone,w (vnpa) to have an opinion, to think--evn (pd) in--ku,rioj (n-dm-s) the Lord}
Exposition vs. 2

1. This verse begins the final section of the letter to the Philippians and is introduced by asyndeton (lit. not bound together, without any connecting terms); Wallace has noted that this feature is used for either emphasis, solemnity, or when there is abrupt change of topic.

2. Here the transition is abrupt and somewhat unexpected; what Paul addresses is quite serious since the potential for division in the local church is something that concerned Paul greatly.

3. Paul has been quite clear on his calls for unity in the local church, which has been one general focus in this letter.  Phil. 1:27, 2:1-4,14-15

4. In that regard, there have been hints through the subjects Paul has addressed that all was not completely well in Philippi. 
5. The passages about unity suggest that there has been some selfishness, some believers pursuing their own self-interest, and some pride that were threats to the local church in Philippi.
6. This verse introduces a specific example of some disunity that existed in that local church, which has led some to state that this was an isolated example; on the other hand, others believe that there was widespread dissension in the church in Philippi.

7. Although it is clear from this section that there was a personal conflict in that church, to state that it was widespread would seem to go beyond the evidence since only two women are addressed.
8. Additionally, if there were others involved in conflict, this public exhortation should serve as a warning to them as well.

9. Although it is not common in Paul’s writings, there is another believer he singles out for a public exhortation with respect to the ministry.  Col. 4:17; Philemon 1:2
10. While that passage suggests an indirect or implied criticism, there is no doubt that this is an explicit and undeniable rebuke, which again stresses how seriously Paul took this conflict.

11. On the other hand, Paul was not reticent to name names when he believed that there was some significant threat to the local church (ITim. 1:20; IITim. 2:16-17), or if he believed the person to be dangerous.  IITim. 4:14-15
12. However, this is not a matter of outsiders menacing the local church with threats or persecution, but two believers who were well known in that church and who likely occupied prominent positions.
13. There can be no doubt that this letter was to be read to the congregation when they assembled, so both of these women, along with all who were present, would hear Paul’s request.
14. The name Εὐοδία (Euodia--lit. good way) and has the idea of a prosperous journey; more generally, the name means success.  The verb is used in Romans 1:10.

15. The name Συντύχη (Suntuche--lit. encounter, meet with) has the sense of luck or fortune; the root Tyche was the name of the Greek goddess of chance or fortune, who was referred to by the Latin Fortuna. 

16. While Paul provides the names of the two women involved, he says nothing about the specific situation behind this exhortation.

17. However, two things suggest that this problem was something that must be addressed since it threatened the unity of the believers in Philippi.

a. Since Paul does not often address people by name in his letters, for him to do so suggests that the object of the exhortation had a prominent place.

b. Secondly, Paul uses the same language of unity that he has used elsewhere, leading some to state that he had this situation in mind all along.

18. While it is clear that the source of their squabble is difficult if not impossible to identify with certainty, some things seem to be evident.
a. While some have suggested that these women were leaders in the local church, their suggestion that they were pastors or deacons (deaconesses) is to be dismissed based on Paul’s policy regarding church leaders.  ITim. 2:12
b. That does not rule out the suggestion that they were prominent members of the church in Philippi; it is possible that each one of these women may have hosted a group in her house.

c. Since Paul’s language for opponents has been somewhat harsh, one should not identify either of them with the Judaizers (Phil. 3:2), or with those that were not living lives consistent with Paul’s example.  Phil. 3:18
d. In regard to their dispute, it is unlikely that their disagreement was theological since that would mean that one was in the wrong and one was potentially in the right.

e. It is clear that Paul does not play favorites (suggesting that they were both in the wrong) since he uses the same language to address both women; additionally, he provides a single exhortation that is equally applied to each woman.

f. The fact that Paul uses their names does indicate that they were well known in the local church, that Paul was aware of what had been happening, and that their behavior was having a negative impact.
19. When two believers do not agree and refuse to settle their differences in the biblical manner, there is certainly a danger of other believers becoming involved and taking sides, which may result in the church dividing.  Heb. 12:15
20. However, Paul avoids any favoritism by offering the same exhortation to each on individually; the verb παρακαλέω (parakaleo--call alongside) can range in meaning from offering comfort (IICor. 1:4) to encouraging or exhorting one to a course of action.  Rom. 12:1
21. The object of his exhortation is the thinking processes of these two women; Paul uses the same construction he had used previously in a general sense.  Phil 2:2

22. The verb φρονέω (phroneo--set the mind on, think) is used 26 times in the New Testament, and all but three usages are found in Paul; the significance of the thinking processes is strongly emphasized throughout this short letter.

23. The verb can go beyond merely having an opinion or view on something; BDAG notes that it has the sense of developing an attitude or mindset based on careful thought
24. In that regard, Paul does not desire that they merely think similarly, but that they share the way of thinking, having the mindset that is characteristic of the positive, advancing believer.  Rom. 8:5

25. Paul has already provided the premier example of forgoing one’s own rights and seeking the good of others in Christ.  Phil. 2:5ff

26. Like Him, they are to humble themselves, forgo their own rights, seeking the good of each other and the good of the local church.
27. He closes this exhortation with the prepositional phrase ἐν κυρίω (en kurio--in the Lord), which should remind them both that they share a common Lord.
28. They should focus on what they have in common in Christ, humble themselves, and allow Him to work in their lives to eliminate the conflict and bring an end to this division.

29. As will be seen in the verse that follows, Paul was likely concerned that the male leadership had not intervened in this situation, which gives rise to the suggestion that they were apparently not taking the situation seriously enough.

4:3 Indeed, true companion, I ask you also to help these women who have shared my struggle in the cause of the gospel, together with both Clement and with the rest of my fellow workers, whose names are in the book of life.  {nai, (qs) yes, indeed; used to introduce a similar request--evrwta,w (vipa--1s) to ask a question, to make a request--kai, (ab) adjunctive, also--su, (npa-2s) you singular-- gnh,sioj (a--vm-s) 4X, what is legitimate, genuine, sincere; apposition to su--su,zugoj (ap-vm-s) 1X, lit. yoked together; fellow in the ministry; note masculine=a male--sullamba,nw (vmpm--2s) 16X, to help someone by taking part in something, support, aid; note imperative--auvto,j (npdf3p) them, “these women”--o[stij (aprnf-p) who, those who belong to a class, or have a particular status--evn (pd) in--to. euvagge,lion (n-dn-s) the good news, the gospel--sunaqle,w (viaa--3p) 2X, lit. to compete, contend, or fight alongside--evgw, (npd-1s) with me, instrumental of association--meta, (pg) with, in accompaniment with--kai, (cc+) both…and --Klh,mhj (n-gm-s) Clemes, Clement--kai, (cc) and--o` loipo,j (a--gm-p) the rest, those not previously mentioned; governed by meta--sunergo,j (ap-gm-p) 13X, to work with, a fellow worker; partitive genitive--evgw, (npg-1s) genitive of relationship--o[j (aprgm-p) who, refers to all that have been mentioned--to. o;noma (n-nn-p) the names--supply are, or are written--evn (pd) in--bi,bloj (n-df-s) 10X, a book, a book of accounts, a record book--zwh, (n-gf-s) descriptive genitive; book in which the names of all believers are recorded}
Exposition vs. 3
1. At this point, Paul turns from the two women involved in the dissension, and addresses an unknown male; this man was either involved in the church at Philippi, or he was one of Paul’s trusted associates in that area.

2. That is made evident by the difference in grammar in verse 3; when he is referring to the women he uses a feminine pronoun, but when Paul is referring to a male he uses the masculine adjectives.

3. Since this man is not identified, it has led to a number of suggestions as to his identity; however, while some are more attractive candidates than others, his identity has remained a mystery.
a. Some have suggested either Timothy or Epaphroditus is in view since they both cared deeply for the Philippians; the idea is that Paul would have given the bearer of this epistle instructions and including this request in the letter would have validated his right to act.

b. Timothy must be ruled out since he was still in Rome after Epaphroditus’ departure, and he made the journey to Ephesus with Paul upon Paul’s release.  ITim. 1:2

c. It is even more unlikely that Epaphroditus would be tasked with this since he is a delegate from the Philippian congregation and not one of Paul’s close associates (although highly respected).
d. Some have suggested that Silas was still in Philippi, which is certainly one of the cities in which he aided Paul in evangelization; however, there is no proof of this.  Acts 15:40, 16:19

e. Luke is perhaps the most attractive candidate since there is some evidence that was associated with Philippi and that he remained there after Paul and his company had departed.  Acts 16:40
f. However, it is clear from Acts that Luke rejoined Paul and his company when Paul returned to Macedonia just prior to his journey to Jerusalem.  Acts 20:5 resumes the “we” sections of the book of Acts.  

g. It is evident that Luke remained with Paul after his arrest and was among those who sailed with Paul to Rome.  Acts 27:1 
h. He arrived in Rome with Paul (Acts 28:14) and was present for the writing of the epistle to the Colossians.  Col. 4:14

i. Since this letter is written about a year after that, it is possible that Luke had returned to Philippi; if so, he would not have been present when Paul was deciding who to send to Philippi.  Phil. 2:19-21
j. Although Luke is considered to be the best candidate, it is impossible to prove with complete certainty.

k. What can be said is that Paul expected the man in view to address these two women, suggesting that he had some position of authority in the church, or at least had Paul’s sanction.

l. Lastly, one other way some interpreters have dealt with this issue is to interpret the adjective σύζυγος (suzugos--lit. yoked with, yoked together) as a proper name; however, there is no evidence of it being used as a name in any Greek writing.

4. Although nothing is completely certain, Luke does fit all the available historical data and the description of him as a genuine yokefellow would be particular appropriate for Luke, who is highly spoken of in Colossians.  Col. 4:14
5. If Luke is not the man in view, it seems most likely that Paul is addressing the pastor of the church that these women attended in Philippi.
6. This verse begins with the particle ναί (nai--yes, certainly), which can be used in a number of ways; here, is it used to emphasize the repetition of Paul’s request that these women reconcile.

7. There is a change in verb from παρακαλέω (parakaleo--exhort) to ἐρωτάω (erotao--to ask, to make a request).

8. These two factors stress the sense of urgency regarding the dissension between these two women; no doubt that urgency stemmed from the recognition that this had the potential for becoming a larger problem.

9. This change of verb is significant for a couple of reasons; the first is that it indicates a difference in status between the two women and the one to whom the request is made.

10. Even though these two women had a history of faithfulness to Paul and were considered to be a part of his ministry, they still remained his subordinates. 
11. The switch to the verb ἐρωτάω (erotao--to ask, to make a request) is also significant since that verb implies that the one asking is either very familiar with or on equal standing with the one being asked.
 
12. This status is further confirmed by the adjective Paul applies to this man; σύζυγος (suzugos--yoked with, a yokemate; this is a hapax) indicates that this man had served in as close a relationship with Paul as anyone had. 
13. This is further confirmed by the addition of the adjective γνήσιος (gnesios--valid, legitimate); when this term is used of children, it has the sense of those born in wedlock, legitimate or lawful children. 
14. It denotes the commendable quality of being sincere or genuine; Paul uses this family of words to refer to the character of those who were his most intimate and trusted co-workers.  Phil. 2:20 (adverb); ITim. 1:2; Tit. 1:4

15. Thus, the nature of the verb, coupled with the glowing adjectives Paul uses to describe this man, indicates that Paul regarded this man as an equal with himself at some level (but not an another apostle).
16. Paul’s request is seen in the verb συλλαμβάνω (sullambano--lit. to grasp with), which has a range of meanings that include arresting or apprehending someone (Matt. 26:55; Acts 12:3), becoming pregnant (Lk. 1:24,36), or helping someone.  Lk 5:7
17. The last way is how it is to be understood here, with the dative pronoun them, these women providing the object to whom help is given.
18. This man was to take hold of both women and work with them to reconcile whatever differences they had; while some suggest that this verb implies that the women were already attempting to heal the division, that point is uncertain.

19. The women in view are described using the relative adjective ὅστις (hostis--who), which is used to denote a person belonging to a particular class or a person who has a particular status.
20. These women were among those who had engaged in the work of ministry with Paul; he describes their work by using the verb συναθλέω (sunathleo--to struggle or contend together with someone).

21. This verb is derived from the verb ἀθλέω (athleo--compete, strive), which means to compete in an athletic contest (IITim. 2:5) and the prefixed preposition σύν (sun--with, along with).
22. This metaphorical use, which is drawn from the games or gladiatorial realm, implies a united struggle for the gospel; however, it also denotes the matter of sharing in the suffering that comes with that work.

23. Paul had previously used this same verb to challenge the church corporately to use their energies to advance the faith of the gospel.  Phil. 1:27
24. Paul is commending these women for their commitment to the gospel (and to him personally); it is evident that these women were not simply spectators in Philippi, but were believers who had stood with Paul in the face of difficulty and opposition.

25. There is no mention of what part they played in Paul’s ministry, it is evident that he viewed them as faithful and loyal supporters of the faith, who stood on a par with many other men and women who likewise served.

26. Paul mentions one person by name; the name Κλήμης (Klemes--Clement; mild) is otherwise not found in the Bible and nothing is known about him beyond being mentioned here.

27. It seems evident that Paul would not have mentioned him specifically unless the Philippians knew him well; since he was obviously known to that church, Paul does not identify him further.
28. The fact that his name is Latin name may indicate that he was Roman.
29. Along with these three believers, Paul mentions an unspecified number of others who worked alongside Paul, Clement, and these two women.
30. The noun συνεργός (sunergos--helper, fellow-worker) was commonly used in the ancient world to refer to someone who shared a similar task or trade.
31. Although Paul applies this term to more than a few people by name (sixteen in his writings), there is little doubt that there were probably others that Paul considered as fellow-laborers with him.
32. In that regard, this term should be taken as a general reference to those people who participated in and contributed to his ministry at various levels; this might include sharing the gospel, financial support, delivering messages, or working with other believers on Paul’s behalf.
33. While he does not identify any of them, he does indicate that they are well known to God since their names are found in the Book of Life.
34. While the language Paul uses here is unusual for him, there is no doubt that the concept of the book of life came from his Jewish heritage.
a. That phrase is found only once in the Old Testament (Ps. 69:28), but appears to be referencing those who are alive physically; David asks for God to make their lives miserable with His judgments, and appears to pray for their death in verse 28.  Ps. 69:22-25

b. While that phrase is found only once, the phrase Your book is found three times in the Old Testament.  Ex. 32:32; Ps. 56:8, 139:16
c. The problem with the phrase Your book is that in the contexts of the Psalms do not appear to have to do with salvation; rather, they appear to be addressing the deeds or actions of the living which God has ordained or of which He keeps a record. 
d. The passage in Exodus may be referencing the Book of Life, but there is no definitive proof.
e. Daniel uses the phrase all those being found being written in the book, which has been taken by most to refer to the Book of Life, but it is likewise lacking any definitive proof.  Dan. 12:1
35. It seems likely that this expression comes from the practice of keeping a record of all the citizens of a city; those whose names were listed enjoyed the blessings of community membership, whereas the names of those who were excommunicated from fellowship were blotted out.

36. Without using any of the debatable verses from the Old Testament or this single verse in Paul’s writing, the issues related to the Book of Life are addressed in the book of Revelation.  Rev. 3:5, 13:8, 17:8, 20:12,15, 21:27
a. As with the earthly practice of cities keeping a register of their citizens, which assured that their rights and privileges were upheld, God also appears to keep a record of citizens of the Heavenly Jerusalem.  Lk. 10:20; Heb. 12:23

b. The Book of Life is first a singular book; that phrase is never found with the term books in the plural.
c. It seems clear that this book is a record of those who were elected to salvation, whose names were recorded from the foundation of the world.  Rev. 17:8
d. Those who are designated as those who dwell on the earth are negative unbelievers, whose name was not recorded in the Book of Life; as such, they will not inherit salvation and will ultimately be confined to the lake of fire.  Rev. 20:15
e. The difficult passage in Revelation 3 does not teach that some will have their names recorded in the Book of Life and will then have their names erased.  Rev. 3:5
f. This passage employs a figure of speech known as litotes (an affirmation expressed in negative terms, an intentional understatement to increase the effect) and is an emphatic declaration that stresses the certainty of the promise. 
g. In fact, John uses the double negative οὐ μὴ (ou me--not, not) to express the impossibility of this happening.

h. The negative statement is then followed by the positive statement that Jesus Christ will acknowledge this overcomer before God and the angels.
37. The citizens of the Roman colony of Philippi who had their names recorded in a civic register of citizens knew that they had a duty to live in harmony and peace with one another and serve the wellbeing of the colony. 
38. The citizens of the colony of heaven in the Roman colony of Philippi who have their names written in the Book of Life are likewise called to live in peace with one another and serve the best interests of the body of Christ.

4:4 Rejoice in the Lord always; again I will say, rejoice!  {cai,rw (vmpa--2p) rejoice, keep on being happy--evn (pd) in--ku,rioj (n-dm-s) the Lord--pa,ntote (ab) at all times--pa,lin (ab) again, once more-- ei=pon (vifa--1s) I will say--cai,rw (vmpa--2p) keep on rejoicing}
4:5 Let your gentle spirit be known to all men. The Lord is near.  {to, evpieikh,j (ap-nn-s) 5X, one that does not insist on every right, one who is yielding, tolerant, flexible--su, (npg-2p) of you, your; genitive of possession--ginw,skw (vmap--3s) let it be known, let it be manifested to others--pa/j  a;nqrwpoj (n-dm-p) to all men, indirect object--o` ku,rioj (n-nm-s) the aforementioned Lord--evggu,j (ab) near, close by; used of spatial proximity and temporal proximity}
Exposition vs. 4-5
1. Beginning in verse 4 and extending into verse 9, Paul issues a series of seven imperatives that come in rapid succession.
2. While the commands are general ones that deal with living the Christian way of life, which are applicable to all believers, they are no doubt given here based on the specific issues the believers in Philippi were facing.
3. While some interpreters have sought to find a connection to what has just preceded, it is evident that what follows here is grammatically unconnected to the previous appeal to unity.

4. Paul reiterates his command to rejoice or be happy, which has been an obvious theme in this short letter; he had previously issued this same command in chapter 3.  Phil. 3:1
5. The language Paul uses here is reminiscent of the language of the Old Testament (but not identical), where the psalmist speaks to the matter of rejoicing in the Lord.  Ps. 32:11, 35:9, 40:16, 96:12, 104:33-34
6. Although it is not stated explicitly, the believer should recognize that lasting joy and happiness are only found in the Lord; pursuing happiness from other sources ultimately leads to disappointment for the positive believer.
7. The prepositional phrase in the Lord denotes both the true basis for Christian happiness as well as the sphere in which Christian joy actually takes place.
8. The recognition that one is in Christ should provide confidence for the believer who is dealing with the external struggles, as well as the internal anxieties, of this present age.  Phil. 4:4-6
9. The reality of joy in Christ strengthens the believer with regard to his outward circumstances, since he recognizes that these pressures and tests are critical factors in his moral and spiritual growth.  Rom. 5:3-4
10. When a believer is buffeted by external pressures, tests, persecutions, which may lead to distress and discouragement, the believer may wonder how he can rejoice when that may well be the last thing he feels like doing.

11. While it is true that the believer may not feel like rejoicing, the use of the imperative indicates that this is not something that is done based on how one feels about it; it is a volitional choice.

12. Paul serves as an example of one who practiced what he proclaimed; his present circumstances offered a number of reasons for not being happy and rejoicing in the Lord, but he manifested his joy in spite of those things.  Phil. 1:4,18, 2:2,17-18, 4:1,10

13. Therefore, the joy of which Paul speaks is not one that ignores the difficulties and pressures of this life, but one that focuses on the believer’s union with Christ, which forms the basis for God’s work in the believer’s life.

14. God is at work in and among believers to bring His plan of salvation to fruition, to fulfill all His gracious purposes for those in Christ.  Rom. 8:28; Eph. 1:11, 3:11-12; IITim. 1:9

15. At the end of the previous chapter, Paul made it plain that believers’ joy should be based on the knowledge of their heavenly citizenship, which provides the certainty of the transformation of the mortal body into a glorious, resurrection body.  Phil. 3:20-21

16. In the previous verse, Paul touched on another factor that should be a cause for rejoicing; Jesus instructed His disciples to focus on that great truth rather than on their own spiritual success.  Lk. 10:20
17. The command to rejoice in the Lord is here qualified by the adverb πάντοτε (pantote--lit. all when, always, at all times), which indicates that the matter of rejoicing is not to be affected by one’s circumstances that are subject to change.
18. There are times in the Christian way of life when rejoicing is easy, but the addition of the adverb always indicates that believers are to practice rejoicing when rejoicing is not so easy.

19. The key to fulfilling this command lies in having the proper focus; when a believer is focused on himself and his problems, pressures, and testing, he is not focusing on his position in Christ.

20. Jesus addressed the matter of Christian love and clearly linked it to the intake and understanding of His commands and living in obedience to them.  Jn. 14:21,23

21. Likewise, Jesus linked the concept of joy and happiness with the same matters of having and keeping His commands (Jn. 13:17); He indicated that these things were the source of His joy, which He desires believers to share.  Jn. 15:10-11, 17:13

22. If there was any question about the importance Paul attached to this matter of joy, it is emphasized by the repetition of the command to rejoice.

23. In verse 5 Paul goes on to issue another command, which interpreters have sought to connect with what was said in verse 4; however, the two statements are grammatically unconnected (asyndeton).

24. Paul uses the passive imperative of the verb γινώσκω (ginosko--to know; let be known); the sense is that this quality should be on display so others can observe it.
25. The quality in view is seen in the adjective evpieikh,j (epieikes--yielding, courteous, gentle), which is used only five times in the New Testament; the related noun ἐπιείκεια (epieikeia--kindness, gentleness) is only used twice.

a. The noun is used of the quality of making allowances despite facts that might suggest a reason for a different reaction; it has the idea of courteous indulgence, tolerance, or clemency.

b. When used of those in positions of authority, this family of words was applied to those authorities who would offer clemency when strict application of the letter of the law would lead to injustice.

c. Aristotle contrasted this term with another term that had the idea of strict justice; he used it to describe a person who does not stand on his rights unduly, but is content to receive a smaller share although he has the law on his side.
  
d. This family of words is used to denote the type of person that does not insist on having his way in every situation, one that does not demand that every custom or courtesy be rendered to him at all times.
e. It may involve some legitimate thing one is due, or treatment to which he is entitled, but he demonstrates his gentleness by his willingness not to assert and demand his rights.
f. It speaks of the type of person that is yielding, gentle, kind, and tolerant, the type of person that is reasonable and yields to others in an appropriate fashion.
g. This quality involves allowing for weakness and failures of others without demanding perfect thoughts, words, or deeds at all times.
h. The term is used in the Apostolic Fathers and applied to the tongue; it refers to speech that is gentle as opposed to impatient, condescending, harsh, or demanding.
i. While this type of person does not insist on his or her own rights or privileges, this quality does not mean that one is spineless. 
26. While Paul is certainly concerned with believers in the local church and how they interact with one another, this command is quite inclusive and goes beyond that to include all men--believers and unbelievers alike.
27. Although this quality of gentle courtesy is necessary and commanded, it is not to be used as an excuse for tolerating false doctrine; it is evident that Paul practiced this virtue, but was quite intolerant of those espousing any form of false doctrine.  Gal. 1:8-9; Phil. 3:2; ITim. 1:20, 6:3-5; IITim. 2:16-18
28. Paul was tolerant and patient when it was appropriate, but he would take a more direct and stern approach to those whose behavior and/or lifestyle did not match their profession of positive volition.  Gal. 2:11; Phil. 3:18-19; IIThess. 3:6-15; Tit. 1:16, 3:10-11
29. Paul concludes verse 5 with the succinct statement that the Lord is near, which is grammatically unconnected with what precedes and with what follows.

30. Thus, interpreters have concluded that it may be applied to what was just said, it may be applied to what follows, or it may construed with both.
31. At issue is how one understands the adverb ἐγγύς (engus--close, near) in this context; while that adverb can be used spatially to denote something within close proximity (Jn. 3:23; Rom. 10:8), it is also used with reference to time.  Matt. 24:32; Rom. 13:11
32. Since Paul uses this adverb in both ways, and since the statement is grammatically unconnected with what precedes or what follows, it seems wise to recognize both meanings in this context.
33. In regard to the spatial sense, the attribute of omnipresence assures the believer that God is personally present to hear the believer’s prayers (what follows in this context) and provide what he needs.  Ps. 34:18, 119:151, 145:18

34. Additionally, since the Lord monitors the thoughts and intents of the heart, the words, and the actions of believers, each believer should consider his behavior carefully.

35. In regard to the temporal sense, Paul had just stated that believers are eagerly awaiting the return of Christ from Heaven, which should serve as motivation for the commands to rejoice, to manifest a patient and tolerant spirit, and to avoid worry.  Phil. 3:20

36. The authors of the New Testament were consistent in their view that the return of the Lord was considered to be something that might happen during their lifetimes.  Rom. 13:11-12; Heb. 10:25; James 5:8; IPet. 4:7

37. What is evident is that Paul and the other authors of the New Testament did not have any special insight into the timing of His return; while they did not seem to concern themselves with the timing of His return, they did see that reality as a motivation for obedient conduct in the present.
4:6 Be anxious for nothing, but in everything by prayer and supplication with thanksgiving let your requests be made known to God.  {mhdei,j (apcan-s) not one thing, nothing--merimna,w (vmpa-2p) to be concerned, apprehensive, anxious, worried; stop worrying--avlla, (ch) but--evn (pd) in--pa/j (ap-dn-s) everything--h` proseuch, (n-df-s) 36X, with prayer, by means of prayer; instrumental of means--kai, (cc) connective--h` de,hsij (n-df-s) 18X, request, prayer for a specific need or circumstance--meta, (pg) with, accompanied by--euvcaristi,a (n-gf-s) lit. good grace; the quality of gratitude or thankfulness--to. ai;thma (n-nn-p) 3X, the content of a request, what one asks; the requests--su, (npg-2p) of you; subjective genitive, the believer makes the requests--gnwri,zw (vmpp--3s) be made known; customary or habitual present--pro,j (pa) to, toward--o` qeo,j (n-am-s) the God}
4:7 And the peace of God, which surpasses all comprehension, will guard your hearts and your minds in Christ Jesus.  {kai, (cs) connective, but shades toward result, and so--h` eivrh,nh (n-nf-s) the peace, harmony, concord--o` qeo,j (n-gm-s) of the God; subjective or source, peace God provides; if descriptive genitive, the peace God enjoys--h` u`pere,cw (vppanf-s) 5X, lit. to have above or beyond; to surpass in quality or value, to surpass, be better or superior; adjectival, modifies peace--pa/j (a--am-s) all, each, every; object of the previous participle--nou/j (n-am-s) the mind, intellect, thinking, understanding; “all comprehension”--froure,w (vifa--3s) 4X, to watch something, guard, to protect--h` kardi,a (n-af-p) the heart; here focuses on the totality of a person, the emotional and volitional aspects--su, (npg-2p) of you; possessive--kai, (cc) connective--to. no,hma (n-an-p) 6X, lit. what is thought, that which thinks, the mind--su, (npg-2p) of you; possessive--evn (pd) in--Cristo,j VIhsou/j (n-dm-s) Christ Jesus; positional truth}
Exposition vs. 6-7

1. Paul now continues his exhortations by providing a prohibition, which is followed by a command about what to do instead of succumbing to anxiety or worry.

2. Although the initial prohibition in verse 6 is terse (two words), it is expanded by the addition of another command (let your requests by made known), includes definite instructions as to the proper approach, and concludes with a promise in verse 7. 

3. Paul places the accusative neuter adjective μηδείς (medeis--not one thing) forward for emphasis and follows that with the present imperative of the verb μεριμνάω (merimnao--to be apprehensive or anxious).
4. The comprehensive nature of this command is seen in the contrast between μηδείς (medeis--not one thing) and the adjective πᾶς (pas--everything), which are separated by the adversative conjunction ἀλλά (alla--but).

5. The verb μεριμνάω (merimnao--to be apprehensive or anxious) is used nineteen times in the New Testament; it can be used in the positive sense of concern for something or someone (ICor. 7:31-32, 12:25; Phil. 2:20), or in the negative sense of anxiety and worry.  Lk. 10:41
6. When a prohibition uses a present imperative it can have the force of commanding one to stop an action already in progress; in that case, it would be translated as stop worrying…
7. Although every believer likely engages in worry from time to time, there has been nothing to suggest that the Philippian congregation was filled with those who were failing in some significant way in this regard.

8. Nevertheless, this is a piece of doctrinal advice that may be understood as another general command with respect to how believers are to live out the Christian way of life in an appropriate manner.

9. Following the adversative conjunction ἀλλά (alla--but), Paul uses the prepositional phrase ἐν παντὶ (en panti--in everything), which means in every situation or every circumstance.
10. The circumstances of life involve believers living in the present age, surrounded by spiritual enemies, the spiritually bankrupt cosmic system, and negative believers; these things are enough to cause some sense of anxiety.
11. According to the Mayo Clinic, the major causes of anxiety include stress that comes from trauma, illness, such as heart or other disease, diabetes, financial concerns, conflict with others, and stress from things over which one has no control (the weather, what others do, loss of job, bad drivers, etc.). 
12. Add to that the matters of sickness and aging, along with the natural decline that results in the loss of certain physical abilities, and one should see that there are plenty of things that can cause fear and worry.
13. The believer must make these things a matter of prayer, casting his cares on the Lord with the recognition that He is concerned and cares for His people.  IPet. 5:7 
14. Paul follows this with two terms for prayer, which are found in the instrumental case; this provides the means by which the verbal action of letting your requests be made known to God is to be fulfilled.
15. Paul begins with the most general term for prayer προσευχή (proseuche--prayer) and couples it with the noun δέησις (deesis--request, petition); the latter term has generally been defined by most lexicons as an urgent request that is based on a specific need.
16. In fact, Paul uses four terms for prayer in this section; while each of these terms has its own nuance, together they indicate the emphasis that Paul placed on prayer.
17. The third term that Paul uses is found in the prepositional phrase μετὰ εὐχαριστίας (meta eucharistias--with thanksgiving), which indicates that prayer is to be offered with the appropriate gratitude.  Col. 4:2
18. The preposition μετά (meta--with, in the company of) can be used to introduce some attendant circumstance; it is used here to indicate that thanksgiving should always be included in the prayer life.

19. Thanksgiving is defined as acknowledging benefits received, the act of rendering thanks, or of expressing gratitude for favors, blessings, or mercies.
20. The attitude of gratitude and the expression of it should be especially prevalent among believers since they have the forgiveness of sins (Eph. 1:7), have peace with God (Rom. 5:1-2), and are the recipients of a host of other blessings through grace.  Eph. 1:3; IPet. 1:3-4
21. This is another virtue that must be practiced; the believer should consciously focus on those things for which he should be thankful rather than on those things that are upsetting, discouraging, or a hindrance to faith.
22. Paul concludes verse 6 with the command to make one’s requests known to God, which should not imply that God is unaware of one’s needs or requests until they are presented to Him.  Ps. 38:9; Matt. 6:8,32
23. The term translated as requests is the Greek noun αἴτημα (aitema), which is used to denote what has been requested or demanded.  Lk. 23:24; IJn. 5:14,15
24. The fact that the terms prayer and petition are both found in the singular would suggest that they are categories or types of prayer, while the plural term requests deals with the specific details of the prayer.

25. In that regard, the Model Prayer contains six specific requests in a relatively short prayer.  Matt. 6:9-13
26. The concluding prepositional phrase πρὸς τὸν θεόν (pros ton theon--to the God) is somewhat stronger than a simple dative would have been.  
27. BDAG indicates that this phrase denotes movement toward or orientation to God; the believer should remember that when he prays he is coming into the presence of God and having a conversation with the supreme person of the universe.

28. Paul continues in verse 7 with a use of the conjunction καί (kai--and), which a number of grammars and lexicons have recognized is used here to introduce a result; it may be translated as and then…
29. The construction here essentially functions in such a way as to make the latter part of verse 6 the protasis of a conditional clause, with verse 7 serving as the apodosis.

30. The first phrase the peace of God is unusual in that this is the only place that it is found in the New Testament.

31. The phrase can be understood in a couple of different ways; the first being the peace that God provides believers (a subjective genitive), and the second being the peace or tranquility that God Himself enjoys (descriptive genitive, which is more likely).
32. In this case, the peace God provides for adjusted believers is the very peace that characterizes His existence.
33. God himself is not plagued with anxiety or worry since He already knows the end from the beginning and nothing ever surprises Him; He directs all things in accordance with his sovereign will.  Isa. 46:10
34. Some believe that Paul is primarily focusing on peace in terms of interpersonal relationships within the local church; Fee indicates that for Paul, peace is primarily a community matter.

35. While the immediate context did deal with conflict in the local church (Phil. 4:2-3), which was something Paul opposed and wanted resolved, corporate peace is best achieved when individual believers experience personal, inner peace.

36. The peace which Paul desires on an individual and corporate level is further defined as surpassing all comprehension, which has been taken in at least a couple of different ways.

a. The first view is that God’s peace is far more effective for addressing the anxiety of the individual and interpersonal conflict within the local church than human intellect or reasoning.

b. The second is that the peace God provides cannot be comprehended simply by means of human reasoning; it goes far beyond what believers can fully comprehend with the rational thinking processes.
37. Although most early Greek interpreters understood this in the second way, the reality is that both are views have merit.

38. The noun νοῦς (nous--mind) refers to the faculty of intellectual comprehension, the mind or understanding which is determined by one’s thinking.
39. The phrase πάντα νοῦν (panta noun--every thought, all comprehension) can have the idea of every thought, which would mean that God’s peace transcends the thoughts, anxieties, and pressures that believers face.

40. Paul goes on to use a military metaphor to convey the fact that God’s peace is the ultimate form of protection for the hearts and minds of believers.

41. The verb φρουρέω (phroureo--to post a guard, to watch over) is used only four times in the New Testament, and is generally used of providing security or protection. 
42. Paul's metaphor is based on the fact that the colony of Philippi had a Roman garrison stationed there for the purpose of protecting the pax Romana (the peace of Rome) for the benefit of the Roman Empire.
43. The peace of Rome was established and maintained by the superior thinking, planning, and execution of the Romans; however, God’s peace transcends that since it is superior to human systems of thinking.  Prov. 3:5
44. Paul states that God’s peace will provide security for the heart and mind, which should be considered as two aspects of the human condition.

45. Although they can have some overlap in meaning, they are clearly separated in the Greek by the use of a definite article with each and the repetition of the plural pronoun σύ (su--you all).

46. The heart, as the seat of all life, is the current you that is shaped by reason, emotion, knowledge, understanding, conscience, experience, memories, environment, your volitional choices and thinking pattern, and likely more.  Prov. 23:7, 27:19

47. The Greek noun νόημα (noema--what one has in mind, thought) deals with that which results from directing the νοῦς (nous--mind) to a subject.

48. The term heart is more comprehensive because it includes so many aspects of life, but the addition of  νόημα (noema--what one has in mind, thought) focuses on the mental processes.

49. Together, the two terms would include all aspects of the inner life (volition, conscience, emotions, the thinking processes, etc.), which are so vulnerable to attack.
50. When the believer encounters various tests, or faces difficult and uncertain times, it is quite easy to allow anxiety to wreak havoc in one’s life; it is so easy to allow the emotions and thoughts to fuel that anxiety and make it worse.
51. However, grateful prayer that casts all one’s cares on the Lord is one key component for the antidote to the anxiety that can attack both the mind and heart.
52. As with all the Christian experience, this all takes place in Christ Jesus; all the blessings of God’s plan are available to those who have been entered into union with Christ.
53. What many interpreters have noticed is that this promise regarding the lack of internal worry and external conflict is valid no matter if the specific requests are granted or not.
54. Thus, this promise does not indicate that God will answer all the believer’s prayers but that He will provide His own peace if the believer will pray about everything and do so with gratitude.
Doctrine of Prayer
Doctrine of Peace
4:8 Finally, brethren, whatever things are true, whatever things are honorable, whatever things are right, whatever things are pure, whatever things are pleasing, whatever things are worthy , if there is any excellence and if anything worthy of praise, dwell on these things.  {to. loipo,j (ap-an-s) what is left, finally, in conclusion--avdelfo,j (n-vm-p) brothers--o[soj (aprnn-p+) as many things as, all which--eivmi, (vipa--3s) are--avlhqh,j (a--nn-p) true, what is in accord with the facts, truthful; pred. nom.--o[soj (aprnn-p+) whatever things--supply are--semno,j (a--nn-p) 4X, worthy of respect, noble, honorable--o[soj (aprnn-p+) whatever things--supply are--di,kaioj (a--nn-p) right, what is just or fair--o[soj (aprnn-p+) whatever things--supply are--a`gno,j (a--nn-p) 8X, innocent, chaste, morally pure--o[soj (aprnn-p+) whatever things--supply are--prosfilh,j (a--nn-p) 1X, lit. to have affection toward; that which elicits admiration and/or affection; pleasing, amiable, agreeable--o[soj (aprnn-p+) whatever things--supply are--eu;fhmoj (a--nn-p) 1X, lit. speaking of a good omen; winsome, attractive, pleasing--eiv (cs) introduces first class condition, if--supply there is --ti.j (a-inf-s) indefinite, anything--avreth, (n-nf-s) 5X, excellence of character, exceptional virtue; pred. nom.--kai, (cc) connective--eiv (cs) continues first class condition--ti.j (a-inm-s) indefinite, something, anything--e;painoj (n-nm-s) 11X, the act of expressing admiration, praise, or approval; used of one that elicits approval or praise--ou-toj (apdan-p) these things; includes all things above logi,zomai (vmpm--2p) to take something into account, to consider, to let the mind dwell on}
Exposition vs. 8
1. In verse 8 Paul once again uses the adjective λοιπός (loipos--what is left, what remains) to introduce his concluding thoughts, which provide more direction with respect to the matter of standing firm in the Lord.  Phil. 4:1

2. His final instructions are found in one long sentence (4:8-9), which contains two commands; the first deals with the matter of the thinking, while the second focuses on the matter of putting these things into practice. 
3. Paul once again addresses the Philippians directly as brothers, which emphasizes their mutual relationship as siblings within the family of God.

4. Even though Paul has been addressing these believers with imperatives, his appeal is somewhat softened and has the force of one brother in a family providing instruction to his siblings.

5. Paul begins his appeal with a series of six clauses, which are parallel to one another and which are not connected by any conjunctions.
6. He follows these six clauses with two first class conditions, which assume that what he suggests here is true for the sake of the discussion.
7. The use of ethical lists was a feature of Stoic religion; other lists of vices and virtues are also found in a number of ancient writings.
a. Many interpreters have recognized that the eight virtues found in this verse are consistent with the moral teachings of Paul’s day.
b. In that regard, some interpreters have claimed that Paul has essentially taken the terms that were common in Stoic philosophy; he uses their current views on ethical instruction but has adapted them to his own use.
c. However, it should be noted that while these terms were used in pagan philosophy, each of them is also found in the Septuagint; it seems more likely that the Septuagint influenced Paul’s choice of content more than his pagan contemporaries.

8. It is evident that Paul uses terms in this list that are not common to the Bible; the final two terms of the first six (lovely, good repute) are found only here.
9. Additionally, the terms true, right, and pure are not used in the way Paul normally uses them, but are used in the same way as they were used in Hellenistic ethics.

10. The fact that Paul challenges believers to think about these virtues would suggest that he recognized that the ethical standards that were prevalent (even among the pagan world) were worthy of consideration.

11. While it is evident that believers should be discerning with regard to the cosmos (Phil. 1:9-10), Paul seems to want believers to see what is actually good in the world and focus on those things.
12. However, one should recognize that Paul is not merely promoting human virtue or the current views on morality; this becomes evident with verse 9, in which Paul qualifies these virtues in terms of his own teaching and his own example.

13. The first six items are all described by the correlative adjective ὅσος (hosos--“whatever”), which is used of numbers and has the sense of as many as.
14. The first descriptive adjective is ἀληθής (alethes--true), which denotes things that are consistent with reality and the facts (Matt. 22:16); the term deals with what is real in the sense of genuine as opposed to imaginary, erroneous, or false.  IJn. 2:27, 4:6
15. When it is used of people, this term denotes the quality of being truthful, honest, or trustworthy.  Jn. 5:32; IICor. 6:8

16. While many interpreters have recognized that God is true, Jesus Christ is true, and His word is true, Paul is not here focusing on those obvious facts.
17. Rather, he broadens this beyond what believers should know to be true about God’s plan to include all things that are in accord with the truth.

18. One reason for this is the fact that Satan, and those who align themselves with him (however unknowingly), both deal in the realm of lies.

19. This is the means he employs in his efforts to deceive mankind and keep people in darkness.  Jn. 8:44; Col. 1:13
20. Truth is the very basis for belief; if one believes what is not true, it can result in serious and even deadly problems for that person.

a. If one is not careful with regard to the truth, there can be social (people do not generally like liars) and legal ramifications for lying in certain settings (e.g. perjury).

b. If one believes things that are false, it can certainly have an adverse impact in one’s life (calories do not affect my weight, sunscreen is a sham) and in the worst case scenario may lead to death (you can beat that train, there are lots of ways to Heaven).
21. Since God is true and deals only in the realm of truth, the early Church has made the assertion that all truth is God’s truth, no matter where that truth is found.

22. As a corollary, if one is going to pursue and embrace whatever it true, there must be a corresponding exposure and rejection of those things that are false.

23. The second adjective Paul uses is σεμνός (semnos--honorable), which is otherwise only found in the Pastoral Epistles.  ITim. 3:8,11; Tit. 2:2
24. In Greek literature, this adjective was used of divine beings with the idea that they were worthy of reverence because of their exalted nature.

25. When used of men, it has the idea of one who is worthy of respect, one who conducts himself in a manner that is honorable and dignified.
26. Here, it denotes anything or anyone that rises to the level of the majestic, things that elevate the mind from the crass, the vulgar, or the demeaning.
27. As Bruce has observed, the mind that concentrates on ignoble or shameful matters is in danger of becoming ignoble itself.
 
28. The third adjective is δίκαιος (dikaios--right, just, fair), which deals with that which is in accord with the highest standards of righteousness and justice.
29. In the Greco-Roman world, this type of person was one who upheld the expected customs and standards of behavior that made for a civilized and ordered society.
30. The righteous man was a law-abiding citizen, whose duty and responsibility was to conduct himself in ways that were right in the sight of God, as well as conducting himself in ways that were right, fair, and just toward his fellow man.
31. Some interpreters understand right to refer to the natural order of things since it does not actually depend on special revelation; for instance, even some unbelievers recognized obedience to parents as a part of natural revelation.  Rom. 2:14-15

32. Thus, this principle is not confined to biblical revelation; a number of authors recognized that it was indispensable for a stable society.
33. Greek and Roman moralists advocated it, while the Stoics taught that it was obvious from nature and was something that was required by reason.
34. While pagan moralists and philosophers had their own ideas about what was considered to be right, for Paul what is right is determined by God and His word.
35. The fourth adjective is ἁγνός (hagnos--pure), which is derived from a verb that means to dread, to stand in fear or awe of the gods.
36. The term referred to things that had some relation to deity; thus, it came to mean holy, or more specifically, pure.
37. The possibility that sexual activity was thought to make a person ritually unclean led to this term being used in the moral sense of chaste, sexually pure.  IICor. 11:2; Tit. 2:5

38. While sexual purity is included within the scope of this term, it would also extend to purity in regard to one’s motives, speech, and actions.
39. The fifth quality Paul addresses is seen in the adjective προσφιλής (prosphiles--lit. to have affection toward, “lovely”), which is used only here and not found in the virtue lists of Paul’s day.

40. The term is used in a passive sense of that which causes pleasure or delight; it has the idea of those things that are pleasing or agreeable.

41. It is found in the Septuagint where it is used of the person who commends himself by his wise speech; it is also used of the person who makes himself attractive to the community.
a. A wise man by his words makes himself beloved: but the graces of fools shall be poured out.  Sirach 20:13

b. Get yourself the love of the congregation, and bow your head before a great man.  Sirach 4:7

42. The sixth adjective is εὔφημος (euphemos--lit. well sounding), which pertains to what is said with cautious reserve; one should choose words carefully when dealing with transcendent beings or speaking with one to whom deference is due.
43. Although many translate this term passively (well-spoken of, good reputation), this word is not used elsewhere with a passive meaning, but it is only used in an active sense of speaking well.
44. The idea is that one who speaks well has winning and attractive ways; it is used of expressing oneself in a way that is kind and likely to win people, while avoiding what is likely to give offence.
45. This quality is one that is reflected in the book of Colossians, where Paul instructs those believers with respect to the nature and quality of their speech.  Col. 4:6
a. Three things are evident in that verse; the first is that any speech (public or private) is always expected to conform to this standard.
b. The second thing is that speech should always reflect the reality of grace; the one speaking should use speech that is kind, courteous, and expresses good will.
c. The third thing Paul mentions is that of the speech being seasoned with salt, which is a metaphor that has left interpreters divided.

d. Some see it as a continuation of the grace figure of speech to denote the fact that the believer should speak in such a way as to make his words tasty, palatable, and acceptable to his audience.  Prov. 16:21
e. While this does not suggest that the believer is to compromise the truth in order to be pleasing, it does indicate that he should seek to avoid giving offense when possible.  ICor. 10:32
f. There was a line of thought found in rabbinic literature that associates salt with wisdom, which is also found in the immediate context of Colossians.  Col. 4:5-6

g. Other interpreters cite some parallels in Greek and Roman literature, which suggest that speech should be appealing and witty as opposed to dry and dull.

h. Since salt was regularly used as a preservative in the ancient world, some take this as a way of saying that speech should reflect purity and not be crass or vulgar.

i. Still others see the salt as a reference to the matter of righteousness that should characterize speech; Christians should always speak in ways that reflect righteous judgment.
j. However, this must be coupled with the grace factor since too much salt not only makes food unpleasant, it can be deadly.  Prov. 12:18

k. In short, it appears that the ideas of wisdom and righteous standards are necessary to balance the grace factor which is to characterize the believer’s speech. 

46. As he did in chapter two, Paul uses a first class condition (actually two of them) to call the readers to consider whether or not they believe that these things do in fact exist.  Phil. 2:1
47. While Paul has been considering the previous virtues as groups, he now individualizes the final two virtues, which sum up and reinforce the items on this list.
48. The first term ἀρετή (arête--virtue, excellence, moral excellence) is interesting since it does not appear anywhere else in the New Testament, but was a notable term used in Hellenistic moral philosophy.
49. For the Stoics, this term was very important (often translated as virtue) since it was often used to refer to the highest good of man.

50. However, the contexts in which it was used were fundamentally centered on the human condition; it focused on the excellence, achievements, and merits of mankind.
51. Peter uses the term three times; two of those times refer to the excellence of God (IPet. 2:9; IIPet. 1:3), while the third use deals with the moral excellence expected of believers.  IIPet. 1:5
52. It is very likely that this term forms the basis for the term that follows, since those who live morally excellent lives might receive praise for their behavior.

53. Homer used the term of the excellence of military valor or other exploits that enhanced the common interests and resulted in praise and renown. 
54. The noun ἔπαινος (epainos--the act of expressing admiration or approval; praise, recognition) is found in other New Testament passages and refers to praise that comes from men and the praise that comes from God.

a. From men.  Rom. 13:3; IICor. 8:18; Phil. 4:8; IPet. 2:14
b. From God.  Rom. 2:29; ICor. 4:5; IPet. 1:7
55. In this case, the believer is the one who determines what is morally excellent and what qualifies as behavior that is worthy of praise.
56. The verse closes with the single imperative to think about these things; the plural accusative of οὗτος (houtos--these things) being used to include all the qualities listed in this verse.

57. The present imperative of the verb λογίζομαι (logizomai--to calculate, to take into account) serves to denote an ongoing activity involving evaluation, one that Paul wants the Philippians to continue in the future.

58. Paul does not use the verb he had been using for the thinking processes; this verb has the idea of calculating, deliberating on something in order to gain the facts and then to draw a logical conclusion.
59. While this verb is used in several ways, the idea here is to think about something, to ponder it, to evaluate things carefully and focus on these positive and wholesome qualities.
60. While these are excellent qualities that were esteemed by others, Paul is not promoting a natural morality; rather, these things are to be understood within a Christian framework.  
61. Although Paul is not calling believers to focus on natural morality or human goodness, there is no reason to deny that some unbelievers can and do manifest these qualities.

62. Paul is not simply telling the Philippians to take note of the good things in Roman society, nor is he telling believers to live as well-behaved citizens of Philippi; these virtues are to be considered in light of their heavenly citizenship.  Phil. 3:20
63. This is important since believers have to be cautious and think critically about the culture and morality of the cosmos, which was something that Paul was already praying for the Philippians.  Phil. 1:10-11

4:9 the things which you also learned and received and heard and seen in me, practice these things, and the God of peace will be with you.  {o[j (apran-p+) which things, the specific types of things, summed up with houtos later in verse--kai, (cc) adjunctive, also--manqa,nw (viaa--2p) to gain knowledge by instruction, to learn--kai, (cc) connective--paralamba,nw (viaa--2p) lit. to take or receive alongside; the things you have accepted--kai, (cc) connective, and--avkou,w (viaa--2p) to hear--kai, (cc) connective, and--ei=don (viaa--2p) to see, to observe--evn (pd) in--evgw, (npd-1s) in me=from my example --ou-toj (apdan-p) forward for emphasis; these things!--pra,ssw (vmpa--2p) to practice--kai, (cs) connective, and as a result--o` qeo,j (n-nm-s) the God--h` eivrh,nh (n-gf-s) of peace; ablative of source-- eivmi, (vifd--3s) will be--meta, (pg) with, accompany--su, (npg-2p) you all}
Exposition vs. 9

1. Verse 9 is clearly connected with verse 8 by the use of the conjunction καί (kai--and, also) and the use of the relative pronoun ὅς (hos--which things), which refers back to the virtues from verse 8.

2. This is importance since it means that Paul has already provided instruction regarding the matter of that which is virtuous, that which is noble, etc.
3. Paul does not use these terms in the same way that pagan philosophers did, and he does not leave it to the audience to interpret them on their own.
4. Rather, with verse 9, he clearly connects these terms with the Christian tradition and with his own example.
5. With verse 9, it becomes evident that Paul did not simply desire believers to think critically about what happens around them; he intends them to view these things in light of his teaching and example.
6. Paul continues his thoughts with the use of the neuter relative pronoun ὅς (hos--what things, which things), which changes the focus from general matters of the previous verse (whatever things) to the specific matters regarding his teaching and example.
7. The four verbs Paul uses are all in the aorist tense; the constative aorist views the actions as a whole, describing the actions in a summary fashion.

8. It seems likely that the four items are dealing with two specific things; the first is the Philippian response to Paul’s teaching ministry and the second two deal with Paul’s personal example.

9. Paul breaks down his history with the Philippians by focusing first on their response to the doctrine he had taught them in the past.

10. The verb μανθάνω (manthano--learn) is used of learning in a few ways; the first is the matter of learning something by being instructed by another.  Rom. 16:17; IITim. 3:14
11. It can also have the sense of finding something out from someone else.  Acts 23:27; Gal. 3:2

12. Lastly, it can have the sense of learning something through experience or by practice rather than learning it from a teacher.  Phil. 4:11; ITim. 5:4; Heb. 5:8

13. In this case, it is clear that Paul was the communicator who originally instructed the Philippians in regard to the gospel and sound doctrine.  Acts 16:10,13-14
14. The second verb Paul uses to describe the Philippians’ response to his teaching is παραλαμβάνω (paralambano--lit. to take or receive alongside), which is a semi technical term that referred to the receiving of something delivered by tradition.
15. The verb παραδίδωμι (paradidomi--lit. to give alongside) was used of transmitting and  safeguarding a tradition, while the noun παράδοσις (paradosis--tradition) referred to the instruction that had been passed down.  Mk. 7:3,5,8,9

16. Rabbinic Judaism was known to place great emphasis on the matter of their teaching tradition, which the scribes traced back to Moses (allegedly).

17. The Mishna states that “Moses received the Torah at Sinai and transmitted it to Joshua, Joshua to the elders, and the elders to the prophets, and the prophets to the Men of the Great Assembly.”
18. Although the Jewish teaching tradition was connected with the authority of famous teachers from the past, Christian tradition was focused on the source--the Lord Jesus Christ.  ICor. 11:23
19. Traditions can be either good or bad and should be evaluated on an individual basis; some traditions are dangerous (hazing, running of the bulls), while some are opposed to the divine viewpoint (infant baptism).
20. In fact, the Bible makes a distinction between traditions that are wrong and subsequently dangerous because they can supersede the revealed will of God (Mk. 7:8; Col. 2:8), and traditions that are doctrinally based.  ICor. 11:2
21. Paul regularly referred to the traditions he had passed down to the Gentile churches, which appear to have been comprised of three specific parts.
a. The first is a summary of the gospel, focusing specifically on the matter of the death, burial, and resurrection of Jesus Christ.  ICor. 15:1-7
b. The second included the actions and teachings of Christ at the First Advent.  Acts 20:35; ICor. 7:10, 9:14, 11:23-26

c. The third would include ethical and practical procedures for individuals, which provide for a properly functioning local church.  IThess. 4:1-2; IIThess. 3:6

22. The final two verbs heard and seen should be understood together; both refer to the personal example that the Philippians had observed when Paul was with them.
23. He used these two verbs together earlier in this letter when he reminded the Philippians that they had shared his struggle in the gospel.  Phil. 1:29-30

24. Another appeal to his own example is seen in these two verbs; the emphasis would seem to be the same as it was in chapter one, which dealt with the manner in which Paul handled his testing and persecution.  Phil. 3:17
25. Paul had not only provided the Philippians the gospel and sound doctrinal teaching, he had passed on the apostolic traditions and provided them a great example to imitate.
26. The prepositional phrase ἐν ἐμοί (en emoi--in me) may be construed loosely with the four previous verbs, but should probably be limited to the final two that dealt with Paul’s own example.

27. Hawthorne suggests that this phrase was placed at the end of the list, not only for rhetorical effect, but to say as forcefully as possible that everything Paul knew, believed, and taught was embodied in his lifestyle; thus, those who saw and heard Paul could see how a doctrinal life looks in living form.

28. In a terse command (two words) to practice these things Paul challenges the Philippians to move from the realm of thought into the realm of application.

29. The call to imitate his example was something that was appropriate within the social and religious context of his day; both Jewish and Greco-Roman cultures believed that part of learning resulted in the student seeking to emulate the teacher.
30. Once again, as he did in verse 7, the conjunction καί (kai--and) is used here in a consecutive sense (with the sense of result); it is used to introduce the promise that results from obedience to Paul’s commands.

31. In this case, he moves beyond the promise of God’s peace being present with them and states that God Himself would be present with them.

32. The phrase the God of peace is used several times in the New Testament, along with the similar phrase the Lord of peace.  
33. In three of those passages there is some issue that is causing divisions or problems within the local church, which is likely why Paul uses it here.

a. In Romans, Paul uses it in light of those who cause dissensions and hindrances, which he seems to ascribe to the enemy.  Rom. 16:20

b. In Corinthians, the local church was beset with problems that arose due to their misunderstanding of the place of tongues and other spectacular temporary gifts.  ICor. 14:33

c. In Thessalonians, the problem was believers that were not following their marching orders and who lived an unruly life.  IIThess. 3:16

34. The phase the God of peace indicates that God is characterized by a peaceful existence and that He is the source of peace.

4:10 Now I rejoiced in the Lord greatly, that at last you have revived your concern for me; indeed, you have been concerned, but you lacked opportunity.  {de, (cc) but, now, indicates change of material--cai,rw (viao--1s) aorist passive, I was made happy--evn (pd) in--ku,rioj (n-dm-s) the Lord-- mega,lwj (ab) 1X, greatly--o[ti (cc) could be causal or introduce content--h;dh (ab) already, by this time --pote, (abi) formerly, as some time; now at last, after some time--avnaqa,llw (viaa--2p) 1X, lit. to bloom again, to revive or refresh one’s concern--to, frone,w (vnpaa) article marks this as object of the previous verb; to think about, to focus on--u`pe,r (pg) one behalf of, for the sake of--evgw, (npg-1s) me; to think on behalf of someone is to demonstrate care or concern--evpi, (pd) lit. upon which--o[j (aprdn-s) on this basis; with regard to your concern for my welfare--kai, (ab) emphasizes the repetition of phroneo; indeed--frone,w (viia--2p) note imperfect, you were minded, you were concerned--de, (ch) yet, but--avkaire,omai (viin--2p) 1X, to lack time or opportunity to do something; note imperfect}
Exposition vs. 10

1. Verse 10 begins with the conjunction δέ (de--but, now), which is used to introduce a transition to Paul’s final subject; he will now speak to the financial gift the Philippians had sent to Rome.

2. Although Paul had alluded to the financial gift the Philippians had sent via Epaphroditus (Phil. 2:25,30), he now addresses it in greater detail.  Phil. 4:10-19
3. It is clear that Paul makes efforts in this section to qualify his statements regarding his own need and the generosity of the Philippians, which was probably due to the patron-client system that was part of society in the Greco-Roman world. 
a. A prominent way to improve one’s standing within society was to act as a patron or benefactor to those in need.
b. In return for receiving the benefit the client was obligated to make a big deal over the benefactor.
c. This system used money and resources as a means to buy honor, which was arguably considered to be of the highest value in the Greco-Roman culture. 
d. Although Paul distances himself from any suggestion that this was the case with the Philippians, this reality helps to explain why Paul was hesitant to receive financial support from the churches he planted.
4. What Paul says and does not say has led to some confusion among interpreters; the first thing that stands out is that Paul never explicitly thanks the Philippians for their gift, which has been wrongly labeled by some as “thankless thanks”.
5. The first bit of isagogics that impacts this section is that there is evidence that verbal gratitude was not considered as part of the social convention of Paul’s day, especially among those who were intimate friends.

a. In a letter written in 58 AD, a certain Chairas writes a response to a letter that he had received from his friend Dionysius.

b. “Chairas to his dearest Dionysius, many greetings and continued health.  I was as much delighted at receiving a letter from you as if I had been in my native place; for apart from that we have nothing. I may dispense with writing to you with a great show of thanks for it is to those who are not friends that we must give thanks in words.  I trust that I may maintain myself in some degree of serenity and be able, if not to give you an equivalent, at least to show some small return for your affection towards me.”
c. Chairas indicates here that he did not need to offer thanksgiving to his friend and says that there is no need to offer thanksgiving to those who are friends.
d. What was recognized was that while verbal gratitude was not necessary among friends (in that day), material gratitude was practiced and expected.
e. In that regard, an acknowledgement of debt, or a statement of one’s intention to repay various kindnesses, appears to be the most common element of verbal gratitude; there was an expectation that one was obliged to reciprocity in the Greco-Roman world.
f. In light of this, it becomes clear that Paul would not be expected to offer thanksgiving for the monetary gift since his intimacy with the Philippians was unquestioned.  Phil. 1:7, 4:1
g. Therefore, the lack of any explicit thanksgiving is compelling evidence of Paul’s close relationship with the Philippians and not evidence of any spiritual or emotional distance from them.
h. Additionally, the social conventions of that time suggested that any expression of gratitude might be seen as an attempt to solicit further benefits.
6. The second bit of isagogics is found in the way in which Paul addressed and handled monetary issues in the churches he established and to which he ministered.
a. It was common in that day for travelling teachers to come to a place, seek to impress people, draw a crowd, and then make their living off those who accepted them.
b. Once those numbers began to dwindle or dry up completely, the teachers would simply move on to the next city and seek a new audience, from whom they would extract more money.

c. Paul consistently made a point of not taking money from those he was evangelizing in order to distance himself from these types of itinerant philosophers or teachers.  IICor. 11:7-8

d. One reason for Paul’s insistence on self-support was to take away any opportunity for these pseudo apostles to claim that they operated just like Paul did.  IICor. 11:12

e. Paul made it a point (particularly in new fields of evangelism) to support himself so that he could offer the gospel of God without charge.  ICor. 9:8

f. Another reason was to set an example before believers so they could emulate the virtue of supporting themselves rather than taking advantage of the generosity of other believers.  IIThess. 3:7-9; IThess. 4:11

g. As a general rule, Paul downplayed the matter of money as part of his desire to model the example of Christ and put the needs of others above his own.  Phil. 2:4-5
7. Paul once again expresses the reality of his joy in the Lord; note that he does not rejoice in the monetary gift, although his gratitude should be understood.
8. As will become evident, Paul does not thank the Philippians for the monetary gift; rather he is thankful because the gift demonstrated their concern on Paul’s welfare.

9. There is no question that the matters of joy and gratitude have played a prominent part in this letter; it is also evident here that Paul practiced what he preached.  Phil. 1:4,18; 2:2,17,18,28;3:1, 4:4
10. Paul uses an aorist of the verb χαίρω (chairo--rejoice, be happy), which would be a reference back to the time when Epaphroditus arrived and presented the monetary offering he had carried from Philippi.

11. Paul qualifies the nature of his rejoicing with the adverb μεγάλως (megalos--), which is used to intensify the verb rejoiced; and is used only here and points to the intensity of Paul’s happiness.

12. This strong statement of joy provides some proof that Paul's alleged lack of gratitude has been overemphasized; additionally, his commendation in verse 14 further reinforces his satisfaction with their application. 
13. The conjunction ὅτι (hoti--that, because) that follows is used here to introduce the cause for Paul’s happiness; although some see it as introducing the content, the difference is negligible.
14. The two terms that follow are ἤδη (ede--now, already, by this time) and ποτέ (pote--at some time, formerly); together they have the idea of once again or now at last.
15. While that may sound as though Paul is chiding the Philippians for being remiss in supporting him, such is not the case as seen in the rest of verse 10.

16. Although the Philippians had provided financial gifts for Paul in the past (Phil. 4:16), his extended time in custody has left Paul and the Philippians apart for at least five years.  Acts 20:1

17. It is only natural for some questions or doubts to arise about the nature of the relationship when people are separated for extended periods.

18. Thus, there can be little doubt that Paul was relieved when this gift arrived because it demonstrated that the Philippians still had the same deep concern that they had manifested in the past.
19. When Paul speaks of their concern being revived, he uses the ἀναθάλλω (anathallo--lit. to bloom or grow again), which literally refers to plants blooming or flourishing again after some period of dormancy.
20. Here it is used figuratively for one returning to a state that was identical with some previous state; in this case, the thinking that had prompted previous support has surfaced again and had prompted this current gift.
21. The object that bloomed again is seen in the direct object infinitive of the verb φρονέω (phroneo--to think, to consider); that verb is used with the prepositional phrase ὑπὲρ ἐμοῦ (huper emou--on behalf of me, for my sake), which indicates that an action was done in someone’s interest.
22. The verb means more than simply thinking about something since they did not merely consider Paul, but took an active interest in his affairs and his welfare; they acted on their thinking.  IJn. 3:18
23. Just as a person can observe the signs of spring after a hard winter and be encouraged, so Paul rejoices to see again the signs of the personal concern the Philippians had now manifested after an extended period of silence
24. What follows makes it plain that Paul is not complaining in any way since he will clearly acknowledge that the Philippians had always had concern for him, but had not had the opportunity to express that concern in a tangible way.
25. The reality of their concern for Paul is seen in the imperfect tense of the verb φρονέω (phroneo--to be minded, to think); the imperfect is used to indicate a recurring activity in past time or a state that continued for some time.
26. In that regard, while the Philippians had been concerned for Paul’s welfare in the past, the imperfect of the verb ἀκαιρέομαι (akaireomai--lit. no opportune time) likewise indicates an ongoing lack of opportunity on their part.
4:11 Not that I speak from want, for I have learned how to be content in whatever circumstances I am.  {ouv (qn) not--o[ti (cc) not that, used in 3:12 to correct possible misunderstanding--kata, (pa) lit. according to--u`ste,rhsij (n-af-s) 2X, lacking what is essential, need, deficiency--le,gw (vipa--1s) I speak, am speaking--ga,r (cs) for, explains the previous statement--evgw, (npn-1s) emphatic, I myself--manqa,nw (viaa--1s) I learned, have learned--evn (pd) in--o[j (aprdn-p) neuter plural, which circumstances eivmi, (vipa--1s) I am, in whatever state--auvta,rkhj (a--nm-s) 1X, objectively, sufficient for oneself, self-sufficient, independent; subjectively, contented, satisfied--eivmi, (vnpa) object of manthano, to be, how to be}
Exposition vs. 11
1. In verse 11 Paul goes on to further explain that his great happiness was not based on the fact that his financial needs were met by the Philippian offering.
2. As Fee has observed, Paul’s joy over the fellowship and friendship he shared with the Philippians was not utilitarian in nature; it was not related to what he could get from it.

3. In regard to the matter of friendship, the ancient world generally followed Aristotle with regard to the three types of friendship that existed.

a. The first is the utilitarian friendship, which is a relationship based on the fact that it is useful, advantageous, or profitable.
b. Aristotle noted that the useful type of friendship (if it can be called friendship) was the most common; even evil men can enter into this type of relationship for personal reasons or to gain advantages.

c. The second type is the pleasurable friendship, which is a relationship based on the fact that one is drawn to people that share their ideas, tastes, and outlook.
d. Aristotle called them friendships for the young since they are important but may be short-lived because what one needs, what brings pleasure, and one’s outlook may change over time.
e. The third and highest form of friendship is the friendship of goodness, which is friendship based on the matters of virtue and character.
f. Both parties aspire to the same ideal (Christ for believers) and emphasize the matter of loving rather than being loved; attaining what is right for all involved is more important than satisfying one’s own needs or goals.
4. It is evident that Paul and the Philippians enjoyed the highest form of friendship based on their union with Christ, their shared concern for one another, their partnership in ministry, and their shared destiny.

5. In verse 11 Paul uses the same construction, which he had used earlier in this letter and in other places, to correct any possible misconception about his previous statement.  Phil. 3:12, 4:17; IICor. 1:24; IICor. 3:5, 7:9; IIThess. 3:9

6. Normally, this phrase is used without any verb of speaking, but Paul chooses to include the verb λέγω (lego--to say), which is qualified by the prepositional phrase καθ᾽ ὑστέρησιν (kath husteresin--according to need).
7. The preposition κατά (kata--down, according to) is used to introduce the norm or standard that governs something; in this case, it brings up the matter of need.
8. The noun ὑστέρησις (husteresis--the condition of lacking, poverty) is used only twice and deals with the condition of lacking of what is needed or desirable.  Mk. 12:44

a. Ancient prisons were known for the neglect and abuse of prisoners, often providing only minimal food and drink (which might also be withheld); thus, securing adequate nourishment became the burden of the prisoner.

b. If the prisoner did not have personal resources or access to external sources of help, the existence of the prisoner was usually characterized by misery.

c. However, with this statement Paul indicates that he was not lacking the essential elements of living grace.  ITim. 6:8
9. Paul is saying that his gratitude is not based on the fact that he was impoverished; his joy is not simply that happiness of a poor person who has been blessed by some benefactor.
10. He moves on with the conjunction γάρ (gar--for), which is used to introduce a further explanation regarding the matter of why Paul was not in need.

11. The pronoun ἐγώ (ego--I, myself) is used in an emphatic way to indicate that for his part Paul (as opposed to others) had grasped the matter of contentment.

12. Paul uses the aorist of the verb μανθάνω (manthano--learn), which should be understood as a consummative aorist, which deals with actions that are viewed as complete.

13. The aorist views the action in its entirety, but focuses on the final result and is best rendered by the English perfect tense (I have learned).

14. When the verb μανθάνω (manthano--learn) is followed by an infinitive it means to learn how to do something and not just to do something.

15. It should be evident that Paul did not learn how to be content in a short time; the verb encompasses all the various experiences of his life, beginning with his time in seminary in Arabia.  Gal. 1:17-18

16. Paul no doubt continued to understand and improve on the matter of contentment because of the varying tests he faced; these would be included in the prepositional phrase ἐν οἷς εἰμι (en hois eimi--in which circumstances I am).

17. The verb μανθάνω (manthano--learn) can mean to learn from someone through instruction (Jn. 7:15; IITim. 3:14); if that force is in view then God is viewed as the one teaching Paul to be content.

18. However, BDAG and other lexicons note that this verb learned does not always imply the matter of learning from someone else; it can mean to increase one’s knowledge by means of what one experiences (Heb. 5:8), or through practice.  ITim. 5:13; Tit. 3:14
19. The circumstances of Paul’s life by which (and toward which) he learned how to be content will be described in the following verses by using a series of extremes
20. The term Paul uses to describe what he had learned is only found here in the New Testament; however, the term αὐτάρκης (autarkes--to be sufficient, to be satisfied or contented) would have been very familiar to his audience.
a. This family of words is used externally of one who has what is adequate; it deals with the state of one who supports himself apart from any outside aid.  IICor. 9:8
b. It is also used to refer to the internal state of one who is self-sufficient and carries with it the idea of contentment.  ITim. 6:6

c. The noun αὐτάρκης (autarkes) was found in the Cynic writings, but was something that was a prized part of Stoic ethics since it was regarded as the essence of all virtues. 

d. It was used to describe the attitude of the wise person, who had become independent of all things, all circumstances, and all people.
e. This was accomplished by either relying on himself, using his innate resources, or by accepting the lot given to him by the gods. 
f. The Stoic thinking was that a man was expected to be sufficient within himself to handle all things; he was able to use the power of his own will to resist the force of his circumstances.
21. Seneca the Younger, a prominent Stoic philosopher (4 BC-65 AD), sums up the Stoic position as follows:

a. The first thing that was required was an indifference to Fortune (external events that may help one or hinder one) since the wise man knows that certain things are outside his control.

b. Thus, he realizes that it is foolish to allow himself to be disturbed by circumstances.
c. Additionally, Seneca did not limit the circumstances the wise man lives above to just financial variations; rather, he lives above all of life's misfortunes. 
d. Further, in the midst of all these vicissitudes (changes in fortune or circumstances) he maintains his emotional detachment, keeping his emotions in check.

e. In the end, the Stoic knew that no matter what happened he would be able to maintain his happiness since he was his own master.

22. While there is no doubt that the term was a favorite among the Stoics, Paul does not use the term in the same way they did.

23. The Stoics (and others) used the term to describe the person who through discipline had become independent of his external circumstances; he had discovered that his own inner resources were more than adequate for any situation.
24. However, Paul had not learned to be independent of his circumstances based on his own self-sufficiency; Paul learned to be content because he relied on the Lord to provide for him in the test, or to deliver him in the test.  IICor. 12:9; IITim. 3:11

25. Paul’s contentment and sufficiency did not come from himself; rather, it came from his union with Christ and the inner strength He supplied.  Phil. 4:13
4:12 I know how to get along with humble means, and I also know how to live in prosperity; in any and all circumstances I have learned the secret of being filled and going hungry, both of having abundance and suffering need.  {oi=da (vira--1s) I know; when used with infinitive=to know how--kai, (cc+) not translated, but used 6X in this verse to mark contrasts--tapeino,w (vnpp) 14X, to be at a lower point, to lack prestige or status, to be humbled--oi=da (vira--1s) I know--kai, (cc) “also”--perisseu,w (vnpa) to exist abundantly, to be affluent--evn (pd) in--pa/j (ap-dn-s) everything, every circumstance--kai, (cc) connective--evn (pd) in--pa/j (ap-dn-p) all things, all circumstances--mue,w (virp--1s) 1X, to learn the principles of the mystery religions; more broadly, to learn from instruction or teaching--kai, (cc+) both…and--corta,zw (vnpp) 16X, passively, to eat to the full, be filled; figuratively, to be satisfied-- kai, (cc) and--peina,w (vnpa) to lack food, to be hungry--kai, (cc+) both…and--perisseu,w (vnpa) to be abundance, to have plenty--kai, (cc) and--u`stere,w (vnpp) 16X, of time, to miss out, to be late or tardy; to be deficient, to lack, to go without}
4:13 I can do all things in union with the One who strengthens me.  {pa/j (ap-an-p) all things--ivscu,w (vipa--1s) to have power or strength, to be competent or able--evn (pd) in, in union with--o` (ddms+) evndunamo,w (vppadm-s) 7X, lit. to give power within, to strengthen--evgw, (npa-1s) me}
Exposition vs. 12-13

1. Paul moves on to explain what he specifically meant when he used the adjective αὐτάρκης (autarkes--“content”), by elaborating on some of the circumstances in which he had learned to be content.
2. When he states that he had learned, he now provides the proof of that education by using the verb οἶδα (oida--know) twice at the beginning of verse 12.

3. The two uses of οἶδα (oida--know) are followed by the finite verb μυέω (mueo--to learn, be initiated), which is parallel and continues to develop the idea contained in the verb μανθάνω (manthano--learn) in verse 11.

4. As with the verb μανθάνω (manthano--learn) from the previous verse, when the verb οἶδα (oida--know) is followed by an infinitive it has the force of knowing how to do something, not just knowing about it.

5. When Paul states that he had learned, he is indicating that he had learned how to cope with the changing fortunes in his life; he knew how to live appropriately in every circumstance with whatever he had.
6. The structure in the Greek text is designed to highlight the fact that Paul is referencing two opposite conditions, each of which is mutually exclusive.

7. The first two things with which he learned to cope are expressed by two infinitives, which are both used with the verb οἶδα (oida--know); that construction means to know or understand how to do something.
8. It is not that the circumstances Paul describes were simply part of his Christian experience; it means that Paul has learned how to live in the proper manner in very contrasting circumstances.

9. The verb ταπεινόω (tapeinoo--to be lowly, humble) first means to lower something like the height of a mountain.  Lk. 3:5

10. It is used figuratively to mean to humble, which can be used in both the good sense of humbling oneself (Matt. 18:4) or in the bad sense of being humbled or humiliated.  IICor. 12:21

11. Since the present middle and passive infinitive have the same form, some have parsed this as a middle voice, which would mean that Paul knew how to humble himself, or that he humbled himself religiously by fasting, prayer, etc.
12. However, this should be understood as a passive, which indicates that the humble situation or lack of means was something imposed on Paul by external circumstances.
13. Although the verb should be recognized as a passive it is evident that Paul was willing to be humbled by circumstances beyond his control and not allow it to affect his contentment.
14. Since this verb is designed to contrast with the verb περισσεύω (perisseuo--more than enough, abundance), it indicates that Paul primarily has the idea of economic deprivation in view.  IICor. 11:7-9
15. His second statement is made more emphatic by the repetition of the verb οἶδα (oida--I know), indicating that Paul had learned how to be content when he was prospering financially.
16. While there is evidence that Paul suffered many hardships, including lack of money (ICor. 4:11), it is also clear that there were times when he experienced prosperity.  Acts 18:5; IICor. 11:9; Phil. 4:18
17. While many can understand the need to be content when one’s financial situation is difficult, the need for contentment in times of prosperity is something that was recognized among Greek philosophers.
18. Plutarch instructed his readers about the fact that even the wealthy man would not be satisfied with riches unless he had cultivated the virtue of contentment in his soul; otherwise, he would only be harassed by the worry of losing his money and comfort.

19. The Bible agrees with Plutarch’s idea that men motivated by greed would seek to amass an even larger store of goods.  Lk. 12:15-19
20. Additionally, the fact that wealth is deceitful can certainly cause those who possess it to become arrogant (ITim. 6:17), hoard their riches (Eccles. 5:12-13), begin to trust in them (ITim. 6:17), and pursue inappropriate means to attain wealth.  ITim. 6:9-10 
21. Peterman has concluded that this matter of contentment is a call to “peaceful indifference” in regard to the amount of money one has; he also observes that this quality does not often characterize the rich.

22. While it is evident that those lacking resources may fall prey to worry and fear, the same attitudes may often characterize the wealthy; since both the poor and rich can entertain unhealthy anxiety about money, there is a need for both to practice contentment.
23. Paul begins a new sentence with two prepositional phrases that are designed to communicate the totality of Paul’s experiences; Paul learned this virtue in each and every situation.
24. The third thing that Paul speaks about learning or knowing in seen in the verb μυέω (meuo--to initiate, to learn), which is found only here in the New Testament.

25. The verb is a technical one, which refers to the process of initiating a convert into the mystery religions.

a. In contrast to the many public religions and deities commonly worshiped in the ancient world, mystery religions tended to be smaller, close-knit, and more private.
b. These mystery religions always included some secret rituals that were known only to those who had been initiated into the mysteries of that particular group.
c. To be initiated was to endure the rites, rituals, and even ordeals that were required for one to become a member in good standing of the particular cult.
26. It is evident that Paul has borrowed a pagan term that expressed what he wanted to say; in that regard, this term would have been readily understood by his readers.
27. What stands out here is that Paul does not state that he automatically came to understand the secret of being content in all circumstances.
28. Instead, he makes clear that he came to understand what was involved by going through a difficult learning process that could be described as an initiation.
29. Paul continues to describe what he has learned with two more contrasting pairs of terms; the first deals with the extremes of being well fed and going hungry.

a. The first infinitive comes from the verb χορτάζω (chortazo--to fill with food); it is used of having sufficient food to eat until one is completely filled or satisfied.  Matt. 14:20; Rev. 19:21

b. The second infinitive, which describes the other extreme, comes from verb πεινάω (peinao--to be hungry); it denotes the result of not having food.
30.  The final set of contrasts in verse 12 is quite similar to the first two contrasts at the beginning of the verse; they once again deal with the extremes of material abundance and material lack.  
31. Paul begins verse 13 with the accusative neuter of the adjective πᾶς (pas--all, each, every), which is forward for emphasis.
32. However, it should be understood in a qualified sense; it does not mean that Paul could do anything or that nothing was beyond his capabilities.

33. Rather, πᾶς (pas--all things) should be understood in context to refer to the extremes he has been discussing, all of which had to do with the lack of food or money or with the abundance of those things.

34. Paul uses a verb that he only uses in one other place in his writings; the verb ivscu,w (ischuo--strength, power), which first means to be in possession of one’s powers, to be in good health.  Matt. 9:12
35. It was then used to denote the reality of having the necessary personal resources to accomplish something, to have power, to have enough strength, or to be competent.  
36. Paul might seem to be saying that he had all the necessary resources to face anything; however, he immediately qualifies this assertion, indicating that the power of which he speaks is not the power of his own resources.
37. In fact, this has been recognized as a grand paradox; the secret of Paul’s independence is found in his dependence on Christ.
38. Since Paul uses an articular participle and does not closely identify the one in view, some texts have supplied the term Christ; however, the text is correct as it stands.

39. While Paul does not specifically identify the Lord as the source of his strength, there is little doubt that the Philippians knew exactly to whom Paul was referring.  ITim. 1:12; IITim. 4:17

40. The verb ἐνδυναμόω (endunamoo--to make able or capable) means to cause one to be able to function in a particular way or to be capable of doing something.
41. The combination of the two verbs indicate that Paul had the strength, the inner resources, to do what was necessary in any circumstance; however, that strength came from the fact that the Lord had imparted the ability or capability to do so.
42. What may have sounded like a description of life from Stoicism, which promoted human self-sufficiency, is correctly replaced with the recognition that the believer’s strength does not come from himself or his own resources.

43. As Fee has observed, this statement spells out at the practical level what Paul had spoken about in a proverbial sense in chapter 1.  Phil. 1:21

4:14 Nevertheless, you have done well by sharing with me in my affliction.  {plh,n (cc) marks something that has been added for consideration; resumes the thought of verse 10--kalw/j (ab) what is good, what meets one’s expectations; to act rightly or properly--poie,w (viaa--2p) you all did; ya did good!--sugkoinwne,w (vpaanm2p) 3X, lit. to share or fellowship with; takes a dative of object; means--evgw, (npg-1s) of me, my; possessive genitive--h` qli/yij (n-df-s) trouble that brings pressure or inflicts distress; fellowshipping with me in my difficulty; locative of sphere}
Exposition vs. 14

1. Verse 14 begins with the conjunction πλὴν (plen--nevertheless) and is only found five times in Paul’s writings, but is normally used as an adversative in the New Testament.  Matt. 18:7, 26:39
2. Two of the key Greek lexicons indicate that this term is used to break off the discussion and emphasize what is truly important.

3. In this case, Paul uses it to introduce a statement that is designed to correct any potential misinterpretation of Paul’s assertion of his independence.  Phil. 4:11-13

4. It is designed to preclude the Philippians from drawing the wrong conclusion about Paul’s ability to handle all things; he does not want them thinking that he did not appreciate and value their financial support, or that their gift was unnecessary.
5. Although the adverb καλῶς (kalos--good, well, appropriately, rightly, correctly) is placed forward, that term always precedes the verb it modifies.
6. When the verb ποιέω (poieo--to do, to work) is used with this adverb, BDAG indicates that it references the fact that someone was kind enough to do something.  Matt. 12:12; Acts 10:33
7. However, it goes beyond merely being kind enough to do something since the adverb καλῶς (kalos--good, well) refers to things that meet high standards of excellence or goodness.
8. Although this statement does acknowledge their application, it goes beyond that and serves to commend them for their proper and appropriate application.
9. Paul follows this statement with a participle that may be classified in a couple of ways.
a. The first way it can be understood is temporally; in that regard, it would be translated as when you shared with me…
b. It can also be classified is as a participle of means, which answers or explains the main verb and how they did well; they did well by sharing in Paul’s affliction.
c. Although either classification is accurate, means is probably the most appropriate way to address this circumstantial participle.
10. There is no doubt that the main verb and participle are referring to the recent financial gift that the Philippians had sent via Epaphroditus.
11. Paul once again uses a verb that is part of the κοινωνία (koinonia--what is common or shared) family of words; the compound συγκοινωνέω (sunkoinoneo--to share or participate with) is an intensive form and is used only three times.  Eph. 5:11; Phil. 4:14; Rev. 18:4
12. The Greek noun κοινωνία (koinonia--what is common or shared) is used 19 times in the New Testament; it denotes a close association between people who have mutual interests and share those in a close personal relationship.

13. This family of words was used earlier to refer to the fact that the Philippians had become partners in the gospel with Paul (Phil. 1:5), partakers of the grace of God with Paul (Phil. 1:7), and now partakers of the sufferings associated with the ministry.  
a. The verb means to share together, to be associated with someone in something; this verb takes the dative of that in which one shares.
b. Although BDAG suggests that this verb can mean to take a sympathetic interest in someone, it goes beyond mere sympathy as expressed by the fact that the Philippians made a tangible sacrifice in order to share with Paul.

14. The locative of sphere identifies that in which the Philippians shared; it is seen in the term θλῖψις (thlipsis--pressure, distress, affliction), which is derived from a verb that means to press or squash (as grapes in wine production). 
15. It is used metaphorically to denote pressure in the sense of various types of troubles that inflict distress; it is used of physical distress and suffering (Matt. 13:21, 24:9) as well as mental suffering and anguish.  IICor. 2:4
16. While there have been some creative suggestions as to what the suffering in view was, it simply refers to the matter of Paul’s imprisonment and the pressures and testing associated with that reality.
17. In that regard, Paul never makes the monetary gift the most important matter in all this; rather, he focuses on what the monetary gift represented.
18. While there is no doubt that the money they sent was intended to alleviate the physical needs of the prisoner, it represented more than money; it was an expression of the fact that the believers in Philippi were partners with the apostle in the larger task of proclaiming the gospel.
19. As some have noted, this is perhaps that closest Paul comes to saying “thank you”, but this phrase doe not actually mean that; rather, it communicates commendation and praise for their application.
20. As Peterman has noted, this phrase is not that of a client praising some patron/benefactor, but rather sounds like the teacher commending and congratulating his students.

4:15 Now you yourselves also know, Philippians, that at the first preaching of the gospel, after I had left Macedonia, no church shared with me in the matter of giving and receiving but you alone;  {de, (cc) now, yet; introduces some history--oi=da (vira--2p) you all know--kai, (ab) adjunctive, also; in addition to Paul himself-su, (npn-2p) emphatic usage, you yourselves--Filipph,sioj (n-vm-p) vocative, voice of address--o[ti (cc) introduces content of the Philippians’ knowledge--evn (pd) in, at--avrch, (n-df-s) a beginning, the commencement of something; locative of time--to. euvagge,lion (n-gn-s) the gospel, the good news--o[te (abr) at the time, when--evxe,rcomai (viaa--1s) lit. to go out, to leave, to depart; has the force of a pluperfect, after I had left--avpo, (pg) from, motion away from; separation--Makedoni,a (n-gf-s) the province of Macedonia--ouvdei,j (a-cnf-s) not one, no one, not one local church--evgw, (npd-1s) with me; dative object of koinoneo--evkklhsi,a (n-nf-s) assembly, local church--koinwne,w (viaa--3s) shared, fellowshipped, partnered with--eivj (pa) lit. into--lo,goj (n-am-s) word, thing, matter; here used for establishing an account--do,sij    (n-gf-s) 2X, the act of giving or the thing given--kai, (cc) connective, and--lh/myij (n-gf-s) 1X, the act of receiving--eiv (cs) hypothetical, if--mh, (qn) not; if not=except--su, (npn-2p) you all--mo,noj (a--nm-p) the only thing in a class, only, alone}
4:16 for even in Thessalonica you sent a gift to me more than once to meet this need.  {o[ti (cs) for; this is also something the Philippians know--kai, (ab) ascensive, even--evn (pd) in--Qessaloni,kh (n-df-s) Thesslonica--kai, (cc+) lit. both--a[pax (ab) 14X, a single occurrence, once--kai, (cc) connective, and-- di,j (ab) 6X, twice, again; idiom for more than once--eivj (pa) into, with respect to; for the purpose of h` crei,a (n-af-s) what is lacking and needed, what is necessary--evgw, (npd-1s) indirect object of pempo--pe,mpw (viaa--2p) to dispatch, to send}
Exposition vs. 15-16
1. These two verses constitute a single sentence in the Greek text, which contains the main verb οἶδα (oida--know) along with two clauses that are each introduced by the conjunction ὅτι (hoti--that).
2. Paul begins with the conjunction δέ (de--but, not), which is not translated in the New American Standard, but introduces a reminder of what the Philippians had done for Paul previously.

3. Paul follows that with an adjunctive use of the conjunction καί (kai--also), which indicates that Paul certainly remembered their support and to remind the Philippians of their applications; the idea is that you know as I do…
4. The pronoun σύ (su--you all) is coupled with the verb οἶδα (oida--know) to add emphasis and means you yourselves know…
5. He then uses the vocative form of the Φιλιππήσιος (Philippesios--a citizen of Philippi); Paul uses a Latinized form since it was appropriate for citizens of a Roman colony.
6. It is unusual for Paul to address those in local churches like this; both of the other occasions involved exasperation or rebuke.  Gal. 3:1; IICor. 6:11

7. In this case the term should be taken as an expression of Paul’s gratitude and not some way of covering any supposed exasperation.
8. Paul reminds them of their initial contact with him; he had been working in Asia Minor when he received a vision directing him to the province of Macedonia.  Acts 16:9-12

9. The first prepositional phrase is literally translated as at the beginning of the gospel, which seems to have confused a number of interpreters.
10. However, the prepositional phrase ἐν ἀρχῇ (en arche--in a beginning) is not technical; the noun ἀρχή (arche--commencement, beginning) does not refer to a single beginning, but is used to reference a number of beginnings in the Bible.

a. The first beginning is actually a reference to eternity past.  Jn. 1:1-2

b. Although not called a beginning, angels were created next.  Ezek. 28:13; Job 38:6-7

c. The next beginning chronologically is a reference to the creation of the material universe.  Gen. 1:1

d. The creation of mankind is referred to as a beginning.  Matt. 19:4

e. The fall of Satan, the introduction of sin into the universe, is called a beginning.  IJn. 3:8

f. The ministry of John the Baptist and Jesus Christ is referred to as a beginning.  Mk. 1:1,4,14

g. The Church Age began on the Day of Pentecost, which is called a beginning.  Acts 11:15

h. When the gospel is brought to a new area, it is referred to as a beginning.  Phil. 4:15

i. Entrance into the Christian way of life and Ph2 sanctification is called a beginning.  IJn. 2:24

11. While there have been at least four suggestions as to what this prepositional phrase means, it simply refers to the time during which the Philippians became acquainted with Paul and heard the gospel of Jesus Christ.  Acts 16:13-15

12. This beginning of the gospel was referenced in the first chapter, where Paul speaks of their partnership from the first day.  Phil. 1:5

13. The phrase in the beginning of the gospel not only identifies the beginning of their partnership, it provides the basis for that partnership.

14. The bond that brought Paul and the Philippians together was actually the third partner in this arrangement; the Lord (through the gospel) is the reason that the partnership existed in the first place.

15. Based on Paul’s financial policy when entering a new area, it is unlikely that he would have taken money while in Philippi, although he does accept hospitality from Lydia.  Acts 16:14-15

16. What Paul does mention specifically is the time following his work in Philippi, after he had departed from the province of Macedonia.
17. Paul did not depart Macedonia immediately upon leaving Philippi; he traveled through some other cities in that province and stopped in Thessalonica.  Acts 17:1-3

18. Following the riot that was instigated by the negative Jews, Paul was sent out of Thessalonica under the cover of darkness and went to Berea.  Acts 17:10-12
19. When word of Paul’s success in Berea got back to Thessalonica, the negative Jews (the tools of Satan; IThess. 2:18) followed him, seeking to turn the crowds away from Paul and his message.

20. Once again, Paul was sent away quickly; however, there is no definitive route provided, and so he may have sailed to Athens or been escorted overland to the province of Achaia.  Acts 17:14
21. The financial support the Philippians sent to Paul was also unique; he commends this local church because they were the only local church that joined in the spiritual and physical partnership with Paul.
22. The specific matter that Paul has in mind in their partnership is seen in the prepositional phrase εἰς λόγον δόσεως καὶ λήμψεως (eis logon doseos kai lampseos--into giving and receiving), which has been identified as commercial language that was common at that time.
a. The term λόγος (logos--word, thing, matter) was used of the account.

b. The terms giving and receiving were used of credits and debits.

c. The noun καρπός (karpos--fruit) was used in a commercial sense to mean gain or profit.  Phil. 4:17

d. The verb ἀπέχω (apecho--to receive what is due) was used of a receipt for full payment.

e. As any number of interpreters have observed, the Philippians would have understood the commercial metaphor.

23. However, one should see this as a metaphor and not a reference to actual financial accounts, which not only tend to be pretty cold and calculating but miss the point of what Paul is saying here.
24. The accounting metaphor should be understood to express the following;

a. Their partnership was established early on since the Philippians began supporting Paul before he had left Macedonia.  

b. In the partnership, Paul provided the gospel and sound teaching to the Philippians.

c. The Philippians partnered with Paul and provided the physical resources that they could.

d. Their applications of Bible doctrine by giving sacrificially (the Macedonian churches were generally poor) accrued reward to their heavenly account.

25. In that regard, there is evidence that these concepts were not only used in a commercial sense, but had been adapted for use within the context of Greco-Roman friendship.
26. The relationship between Paul and the Philippians was unique since their partnership was not simply a partnership with Paul, but involved the Lord as a third party, forming a three-way bond between the parties.
27. This reality of a three-way partnership does change the convention of friendship to some extent; nevertheless, there is still the matter of reciprocity, giving and receiving by both Paul and the Philippians.
28. However, the form this takes is based on the fact that both parties belonged to Christ and were united by positional truth.
a. In that regard, Paul provided benefits to the Philippians by virtue of his apostolic office, his gospel, and by providing the doctrinal instruction the Philippians needed.
b. For their part, the Philippians provided for the material needs of Paul, assisting him as they were able to do so, and as they had opportunity.

29. Paul moves on in verse 16 to remind the Philippians of their generosity in the past, which was extended to Paul even before he departed the province of Macedonia.

30. Paul uses the conjunction καί (kai--and, “even”) in an emphatic way to stress the fact that he saw their immediate partnership with him as something unusual and quite special.

31. He mentions the fact that the Philippian congregation had sent financial support on more that one occasion while Paul was in Thessalonica.  

32. The phrase καὶ ἅπαξ καὶ δὶς (kai hapax kai dis--both once and twice) is an idiom that has the idea of on more than one occasion; it certainly means on at least two occasions, but may imply more.
33. Paul did not stay long in Philippi (about three months) on his first visit; he was there from about August 51 AD through October of that same year.

34. However, he did spend more time in Thessalonica (in fact, about double what he spent in Philippi, Oct. 51 AD-March 52 AD), which is documented from the following facts.
a. The mention of more that one financial gift would suggest that Paul was there long enough for a messenger to make at least two trips to Thessalonica (about 100 miles).

b. While other modes of travel were available, the average speed for those walking in the first century was about 25 miles per day; each of the two round trips would have taken about eight days.

c. The fact that Paul mentions his labor and hardship, working day and night so as not to burden others implies his ongoing presence.

d. Additionally, it would have required some time in order for Paul to provide a visible example about hard work, finances, and self-sufficiency to be observed by the Thessalonians.
35. This reminder in verse 16 serves to do at least three things:
a. It makes it evident that what Paul said earlier about the Philippians being the sole partner in his ministry is true; this verse demonstrates that Paul was not offered nor did he accept support from those in Thessalonica.
b. Secondly, it serves to remind the Philippians that they had repeatedly upheld their part in the partnership by assisting Paul with his material needs.
c. Thirdly, it makes it plain that while Paul was sufficient in the Lord, he did in fact experience needs that had gone unmet.
36. It should be noted that Thessalonica is located within the province of Macedonia, which indicates that the Philippians did not wait until after Paul had left Macedonia to begin to provide for his material needs.

37. However, the fact that Paul mentions that he had left Macedonia indicates that the contributions from the Philippians continued; this letter makes it plain that they continued to support Paul until the time of writing.
38. The biblical evidence indicates that the Philippians had sent money to Paul when he was in Corinth, which is deduced from the fact that he no longer had to work to support his ministry in Achaia.  Acts 18:5; IICor. 11:7-9
4:17 Not that I seek the gift itself, but I seek for the profit which increases to your account.  {ouv (qn) not--o[ti (cc) that, because--evpizhte,w (vipa--1s) 13X, to seek for, to strongly desire something--  to. do,ma (n-an-s) what is given, a gift, a present--avlla, (ch) strong adversative--evpizhte,w (vipa--1s) I seek, I desire--o` karpo,j (n-am-s) lit. fruit; metaphorically, the outcome or product of something, gain, profit--o` pleona,zw (vppaam-s) 9X, to increase, be abundant; adjectival--eivj (pa) into--lo,goj (n-am-s)  the account, previously mentioned in verse 15 “matter”)--su, (npg-2p) of you all, your; possessive genitive}
Exposition vs. 17
1. Verse 17 begins with another use of the phrase οὐχ ὅτι (ouch hoti--not that), which is designed to provide a corrective against any possible misunderstanding of Paul’s intentions.
2. Since Paul has been recounting their previous applications toward him, some might read into this the idea that Paul is coveting their gifts; others might think that he is saying this to butter them up so they will continue to provide for him in the future.

3. Paul corrects any misapprehension on the part of the Philippians by stating succinctly that the gift is not the object of his concern; he neither solicited their gift, nor is he asking for more.
4. He uses the verb ἐπιζητέω (eipzeteo--lit. to seek upon), which is a strengthened form of the verb ζητέω (zeteo--to look for, to try to find something).

5. The verb ἐπιζητέω (eipzeteo--lit. to seek upon) is used in a few different ways in the New Testament, which include:
a. Looking for people.  Lk. 4:42

b. Intellectual inquiries, seeking to hear or know something.  Acts 13:7

c. It can be used to express the desire of the heart, what someone strongly desires, or something for which he longs.  Matt. 6:32

d. It is used in the sense of seeking something strongly, demanding something.  Matt. 12:39

6. Paul is using this verb in the third sense above; Paul has not set his heart on the Philippians’ money, nor is it the object of his affection or desire.

7. The accusative object of the verb ἐπιζητέω (eipzeteo--lit. to seek upon) is the noun δόμα (doma--gift), which was a term used in that day to include a wide range of gifts or services, particularly in the context of friendship.

8. That assertion is confirmed and strengthened by the use of the strong adversative conjunction ἀλλά (alla-but, but rather), which reinforces the original denial introduced by οὐχ ὅτι (ouch hoti--not that).
9. Paul uses the verb ἐπιζητέω (epizeteo--lit. to seek upon) once again to emphatically indicate that he does not strongly desire their money, but he does strongly desire something for the Philippians that is not only far more valuable but also in their eternal interest.

10. In both cases the verb is found in the present indicative, which signifies that Paul’s habitual desire was for the Philippians’ ongoing spiritual success and not for his own material needs.

11. At this point, Paul mixes his metaphors to some extent, with the idea of fruit.  

12. Paul continues to use the language of accounting at the end of verse 17, using the noun καρπός (karpos--fruit) in the metaphorical, commercial sense of that which is gained in a business transaction; it has the sense of interest or profit.  
13. Paul qualifies the term profit/interest with an adjectival use of the participle of the verb πλεονάζω (pleonazo--to become more, to increase, or to be abundant).

14. Although this term was not necessarily used in business transactions, the immediate context in which it is found seems to suggest the concept of compound interest--a lot or interest or profit.

15. The prepositional phrase εἰς λόγον ὑμῶν (eis logon humon--into your account) was seen initially in verse 15; it was a technical phrase used in business transactions and signified “into the account of…”.
16. Even though this particular phrase is unique to the New Testament, the concept of divine reward for financial applications is certainly not.  Matt. 6:4, 19:21

17. The Old Testament taught clearly that the believer who was generous and shared with others would be honored by YHWH.  Deut. 14:28-29, 15:7-10; Prov. 19:17, 22:9;Prov. 11:25
18. In that regard, the New Testament teaches that the generous financial applications of properly motivated believers (ICor. 13:3) will yield both temporal blessings (Lk. 6:38) as well as eternal rewards.  Matt. 6:4, 19:21; Lk. 12:32-34, 14:12-14
19. In this case, it is evident that Paul considers the material application toward him as a spiritual investment that will accrue interest to the account of the Philippian church.
20. While the matter of SG3 is one that should motivate believers on an individual basis, the use of the plural pronoun σύ (su--you all) really focuses on the corporate nature of their application and their corporate reward.
Doctrine of Grace Giving
4:18 Now I have received everything in full and have an abundance; I am amply supplied, having received from Epaphroditus what you have sent, a fragrant aroma, an acceptable sacrifice, well pleasing to God.  {de, (cc) now--avpe,cw (vipa--1s) 19X, commercially, to receive payment in full, but used in other ways--pa/j (ap-an-p) all things, everything--kai, (cc) connective, and--perisseu,w (vipa--1s) to have more than enough, to have an abundance--plhro,w (virp--1s) I have been made full, I am satiated; all my needs are satisfied--de,comai (vpadnm1s) having received; causal in force--para, (pg) from; from the side of--VEpafro,ditoj (n-gm-s) Epaphroditus--o` (danp+) the things--para, (pg) from--su, (npg-2p) you all--ovsmh, (n-af-s) 5X, what stimulates the sense of smell, odor or smell; apposition to “the things”--euvwdi,a (n-gf-s) 3X, a sweet smelling fragrance; attributive genitive, acts as adjective--qusi,a (n-af-s) what is offered to a god, a sacrifice; apposition to “the things”--dekto,j (a--af-s) 5X, what meets someone’s approval, what is acceptable or welcomed--euva,restoj (a--af-s) denotes the pleasure one derives from something, what is pleasing or satisfying; apposition to the things--o` qeo,j (n-dm-s) to the God, to God the Father; indirect object}
Exposition vs. 18
1. Verse 18 begins with the use of the conjunction δέ (de--and, but, now, yet), which serves to introduce another reason why Paul did not seek any gift from the Philippians.
2. This verse continues and concludes the commercial metaphor Paul has been using in order to document his reception of the financial offering from the Philippians.
3. The verb ἀπέχω (apecho--lit. to have from) is used in several ways in the New Testament, which include:

a. It is used of measurement and has the idea of being away from something, being at a physical distance.  Matt. 14:24; Lk. 24:13

b. It is used in a similar figurative way to express the idea of separation or distance.  Matt. 15:8

c. It is used of people in the sense of having someone back.  Philemon 1:15

d. It is used in the middle voice with the meaning of keeping away from something, refraining or abstaining from something.  IThess. 4:3; IPet. 2:11
e. It is used as it is here in Philippians as a commercial technical term to refer to an account that had been paid in full.  Matt. 6:2
4. Deissmann provides evidence that this verb was regularly employed in composing a receipt; there are inscriptions that use the verb in receipts for rent or for paying taxes.

5. He goes on to point out that this verb is regularly used with the adjective πᾶς (pas--all, each, every, everything) in those receipts to acknowledge payment in full.

6. In the previous verse, Paul clearly indicated that he did not seek or desire monetary offerings from the Philippians; he was more interested in the spiritual benefits that accrued to the Philippians because of their application.

7. Even though Paul did not seek their gifts, he graciously accepted them; however, as Hawthorne has observed, there is a certain businesslike quality throughout this section.

8. Although Paul expresses his gratitude in a somewhat professional way, one should not think that the gifts from the Philippians did not touch Paul deeply and serve as great encouragement.
9. The verb that follows provides the result of the Philippians offering; the verb περισσεύω (perisseuo --to be in abundance, to have more than enough) indicates that Paul is now in the positive condition he had previously referenced.  Phil. 4:12

10. He then goes on to explain more fully that the Philippians’ offering has left him in a condition in which he has all that he needs and more.
11. The perfect form of the verb πληρόω (pleroo--to fill, to make full) indicates the ongoing existing results of their application, while the passive voice indicates that this state is due to the Philippians’ application.

12. Paul next attributes his prosperous condition to the work of Epaphroditus on his behalf; this man came close to death to deliver everything that was sent by the Philippian church.

13. He has previously mentioned Epaphroditus efforts on behalf of the church in Philippi by designating him as their messenger and minister to my need.  Phil. 2:25ff
14. The verb Paul uses is δέχομαι (dechomai--receive), which not only means to receive something but often has the nuance of being receptive and welcoming what one receives.  Lk. 16:4; IICor. 7:15
15. The phrase that follows τὰ παρ᾽ ὑμῶν (ta par humon--the things from you all) is actually plural, suggesting that the Philippians may have sent Paul more than a monetary gift; however, nothing more is mentioned.
16. At this point, Paul abandons the commercial metaphor and casts their gifts (which he views as a whole) in the language of Old Testament priestly offerings and sacrifices.
17. With this set of metaphors, Paul indicates that the ultimate recipient of their service to Paul is none other than God Himself.
18. Paul now applies three terms to the offering the Philippians sent; each of these is singular and each is in apposition to the adjectival phrase the things from you all.
19. Although Paul does not and could not state that he received this offering as a sacrifice, Paul recognized their application as a sacrifice on his behalf. 
20. The first way in which Paul designates the offering of the Philippians is seen in the phrase ὀσμὴν εὐωδίας (osmen euodias--odor or smell of fragrance).
a. The first term ὀσμή (osme--smell, odor) is only used six times in the New Testament and is the more general of the two terms.

b. It can refer to an odor or smell of any kind; the verb ὄζω (ozo--to emit an odor) is only used once of the smell emitted by a dead body after several days.  Jn. 11:39

c. The descriptive genitive that follows is the noun εὐωδία (euodia--lit. good way or journey) was seen previously in the name of the woman involved in conflict with Syntyche.  Phil. 4:2
d. This term is the more specific since it refers only to pleasant odors or aromas.  
21. This same phrase is found frequently in the Septuagint to describe to impact that a sacrifice that was acceptable to God had on Him (anthropopathically).  Gen. 8:21; Ex. 29:18,25,41
a. The imagery is that of an animal being roasted over any open fire, which results in a fragrant aroma.
b. The imagery pictures God as literally taking pleasure in the smell of the sacrifices offered by his people.
c. The physical reality of one reacting favorably to the smell of meat on the grill serves to convey the spiritual reality of God’s satisfaction with appropriate sacrifices.

22. It is important to note that Paul uses almost identical language in Ephesians and applies it to the sacrifice of Christ.  Eph. 5:2

a. While Christ offered Himself spiritually for the sins of the world, this physical sacrifice on the part of the Philippians is spoken of in similar terms.

b. The fact that Jesus’ sacrifice of Himself is unique and has a character all its own should not keep the believer from understanding that His sacrifice provides a pattern that believers are to emulate.  
c. One purpose in so doing is to let people know that making financial sacrifices for others, or applying in some physical way toward them based on shared life in Christ, is something that brings God’s approbation.  

23. The second way Paul describes their gift is seen in the phrase θυσίαν δεκτήν (thusian dekten--a sacrifice, a welcome or acceptable one).

a. The second noun qusi,a (thusia--sacrifice) refers to the act of killing an animal as a sacrifice to a deity, or to that which is sacrificed to a god.

b. It is clear that in the Old Testament the terms began to take on a spiritual component; a broken and contrite heart is the sacrifice that is acceptable to God.  Ps. 51:16-17

c. In fact, this is the kind of sacrifice that God actually prefers.  ISam. 15:22-23; Ps. 34:18; Mk. 12:33

d. The New Testament knows nothing of physical sacrifices, such as those animal or grain sacrifices offered under the Mosaic Law, but speaks of the sacrifice of praise (Heb. 13:15), good deeds such as sharing one’s possessions (Heb. 13:16), and the sacrifice of the believer’s body.  Rom. 12:2
24. The final assertion that Paul makes regarding the things the Philippians had sent was that their sacrifice was something that brought pleasure to God.
25. Interpreters are divided over the matter of the final dative to God, which some construe with the final adjective, some with the previous adjective (welcome, acceptable), and some construe it with all three phrases.

26. Even if one limits the dative to the final adjective (well pleasing), the implication is that the fragrant offering and welcome sacrifice also bring pleasure to God.
27. Although some interpreters take this language to mean that the Philippian offering was given to God, such is clearly not the case.

28. Their support of Paul was not merely a horizontal application of the truth, their sacrifice constituted an offering, or sacrifice to God Himself.

29. In that regard, the Philippians are functioning as honorable believer/priests, who have joined themselves to the God of Israel as His servants, who offer appropriate and acceptable sacrifices to God.  Isa. 56:6-7; IPet. 2:5,8; Heb. 13:20-21

30. As all believers should understand, grace giving to meet the needs of other believers is not only part of the Christian way of life, it is a necessary factor in the matter of application and spiritual growth.

31. With regard to the matter of giving, the believer should understand the following:

a. All gifts are first given by God; He provides the resources for believers to engage in this aspect of spiritual sacrifice.  James 1:17; IICor. 9:10

b. One should recognize that God is pleased with the generosity of His people since it is a reflection of the greatest Giver, who demonstrated His grace by giving His own Son.  Jn. 3:16; Rom. 8:32; IJn. 4:10

c. That same spirit of giving is seen in the example of God the Son, who existed in the form of God but did not seek to exploit His assets for His own advantage.  Phil. 2:5ff; IICor. 8:9

d. When one gives, he should recognize that he is actually giving to God, even though the recipient of the gift is normally another person.  Prov. 22:9; Matt. 6:2-4
e. The believer should also be aware of the fact that God has taken it upon Himself to reward those who properly engage in this grace operation.  Deut. 15:10, 24:13

f. When one receives a gift, he should express the appropriate gratitude, not so much for the gift or the one who gave it, but for the One who motivated and provided the gift.  IICor. 9:12

g. On the other hand one’s gratitude should recognize and acknowledge the human channels through which God’s grace is sometimes administered.  Lk. 17:12-16
32. Paul also provides a role model for ministers of the gospel in regard to the matter of finances and how they are to be handled.

a. God has not been reticent to address the matter of money and neither should the adjusted communicator; the Bible speaks as much to the issues regarding money as it does any other issue.
b. The principle of financial support for of those in the ministry is clearly taught (ICor. 9:14); it is seen in the analogy of a good employee and the analogy of the ox.   ITim. 5:17-18

c. On the other hand, Paul has made it plain that money was not his motivation, it was not his priority, and it was not his focus.

d. All spiritual leaders should emulate this example, and demonstrate it by their own lifestyles; everyone should be convinced that the pastor is not in the ministry for financial blessing.

e. Rather, he is placed in his office by the Holy Spirit to equip believers for the work of the ministry; he should seek to make others spiritually rich, even if he may lack financial resources in the process.  IICor. 8:9; Phil. 4:17

4:19 Now my God will supply your every need according to His riches in glory in Christ Jesus.  {de, (cc) now, yet--o` qeo,j (n-nm-s) the God--evgw, (npg-1s) of me, my; possessive or relationship--plhro,w (vifa--3s) will make full, will fully supply--pa/j (a--af-s) every--crei,a (n-af-s) what is needed or necessary but is lacking, a need--su, (npg-2p) of you all; possessive, your every need--kata, (pa) according to a standard, in proportion to--to. plou/toj (n-an-s) abundance, wealth, riches--auvto,j (npgm3s) of Him, His; possessive--evn (pd) in--do,xa (n-df-s) in the realm of glory; splendor, brightness, radiance--evn (pd) in or by--Cristo,j  VIhsou/j (n-dm-s) in Christ=position; by Christ=instrumental}

4:20 Now to our God and Father be the glory forever and ever. Amen.  {de, (cc) now, and so--o` qeo,j (n-dm-s) to the God--kai, (cc) and, connective--path,r (n-dm-s) Father--evgw, (npg-1p) of us, our; genitive of relationship--be or is; some supply an optative, some supply an indicative--h` do,xa (n-nf-s) the glory--eivj (pa) into--o` aivw,n (n-am-p) the ages--o` aivw,n (n-gm-p) of the ages; for evermore, for all eternity--avmh,n (qs) denotes strong affirmation to what is stated; so be it}
Exposition vs. 19-20
1. With these two verses Paul concludes the paragraph in this letter that specifically addressed the financial gift from the Philippians.
2. The conclusion in verse 19 is closely tied to the doxology that is found in verse 20, which not only concludes this section, it serves as a climax to the entire letter.

3. The focus on God at the end of verse 18 carries forward with the conjunction δέ (de--and, but, yet, now) moving from the divine assessment of their gift to what God will do for the Philippian church in the future.

4. Additionally, the second use of the noun χρεία (chreia--need, lack; Phil. 4:16) and the repetition of the verb πληρόω (pleroo--to make full, to fill; Phil. 3:18) serves to link this with what has preceded.  
5. In the context of a mutual partnership, what Paul says here is quite a departure from the expected matter of mutuality; Paul does not return their kindness and generosity in any physical way.

6. While the idea of partnership/fellowship is prominent in this letter, one should not seek to reduce the relationship between God, Paul, and the Philippians only to that.

7. God is still the authority and primary initiator in the relationship triangle; the fact that He is the initiator in all this does affect that dynamics of giving and receiving since God is the one whose plan provides the means to give and the grace to give and receive.  IChron. 29:10-14
8. The fact that Paul refers to God as my God emphasizes his consciousness of his own personal relationship with God.

9. Paul has certainly experienced God’s power and provision in his own life; he now assures the Philippians that his God will act on his behalf and provide for them.

10. Since Paul has designated their offering as a sacrifice to God that pleased Him, Paul indicates that his God will assume the responsibility to reciprocate.

11. There is little doubt that Paul expresses the Old Testament idea that giving is a demonstration of righteousness; further, God looks favorably on financial sacrifices and rewards them.  Deut. 15:7-10; Ps. 37:21, 112:5; Prov. 3:9-10,27, 11:25

12. This same truth was taught by Jesus Christ and is clearly seen in the epistles.  Matt. 6:2-4, 19:21; Lk. 6:38, 12:33; ITim. 6:17-19; Heb. 13:16

13. Although this verse is one that most believers have heard and of which they are aware, there is a textual issue that certainly affects how one is to understand what Paul has recorded here.
14. The verb πληρόω (pleroo--make full, fill up, “supply”) is found in some textual traditions as a future indicative, while a significant number of manuscripts (the entire Latin tradition) have the aorist optative.

a. The significance lies in the fact that if the aorist optative is the correct reading, then this verse should be understood as a prayer request/wish on behalf of the Philippians.
b. In that case, the apostle Paul is not stating categorically what God will do for the Philippians, but instead prayerfully asks for Him to provide for them; it would then be translated as may my God supply…
c. In that regard, this would not be a promise on which the Philippians could rely, but a simple request for God to provide for them.

15. However, the manuscript support for the verb πληρόω (pleroo--make full, fill) is both widespread and ancient; on external grounds, it has the best external textual support.

a. Additionally, it is the more difficult reading; when the scribes copied manuscripts, they were more likely to simplify the text rather than complicate it.
b. Given the fact that the end of the letter is at hand, one would normally expect a prayer wish at this point, which makes the aorist optative the easier reading.

c. The future indicative reading is not the more difficult one from the standpoint of the language or syntax; it is the more difficult reading because of the theological implications of the future indicative.

d. The scribes no doubt recognized that this indicated that God would meet all the Philippians’ material needs and were concerned by that implication.
e. In regard to certainty, Metzger give the future indicative a “B” rating for this variant; that means that the text is almost certain.

16. Although the evidence is divided, the future indicative looks to be the original reading; the issue then becomes how one is to understand this declaration/promise and the scope of it.
17. The future tense of the verb πληρόω (pleroo--make full, fill) is not so much focused on the temporal aspect (God will supply their needs someday), but points to the certainty of Paul’s assertion and God’s provision.
18. In this context, the verb indicates that Paul’s God would see to it that the need of that local church was met and that the Philippians had what was necessary.  Phil. 4:18
19. The accusative object of the verb is the noun χρεία (chreia--what is lacking, a need) is primarily to be understood as it was in the immediate context; it was used in verse 16 to refer to Paul’s material needs.

20. However, since that noun is anarthrous and is modified by the adjective πᾶς (pas--all, each, every) is should be translated as every need.
21. Although some interpreters limit this expression to material needs only, the phrase every need is more expansive and includes the more important matters of the spiritual needs of the Philippians (which would be Paul’s main concern).

22. The single most important thing for any local church is to have a steady diet of sound doctrine in order to produce spiritual growth and in order to equip believers for their ministry/service in the Christian way of life.  Eph. 4:11-12; ITim. 4:6, 15-16; IITim. 4:2-4
23. As O’Brien has acknowledged, Paul has made it plain that his primary concern was not his own needs or the finances that met those needs; he was more interested in the spiritual aspect that results in SG3.  Phil. 4:17
24. Another issue here is that the pronoun σύ (su--you all) is plural and not singular; this would indicate that the promise is not to any individual believer, but to the church as a whole.
25. Many believers have claimed this verse or quoted it as an individual promise; if Paul wanted to individualize this, he had the vocabulary to do so.

26. That is not to say that for the local church to have its needs met as a whole that individual believers would not have to be supplied; however, to individualize this as a personal promise would mean that no believer in a local church would have a need that was not met.
27. One would presume that the local church in Philippi was like local churches everywhere; some members enjoyed prosperity, some lived on limited means but were not in want, and some were actually poor.

28. Therefore, in spite of the relative prosperity or lack thereof, the local church in Philippi can be assured that their financial sacrifice on Paul’s behalf would be recompensed by God.
29. While this promise is only given to the church at Philippi, it seems reasonable to conclude that any local church that was faithful to their partnership in the gospel, was growing spiritually, gave sacrificially, and was standing firm in the faith would likewise fall under this promise.

30. There are other passages that address God’s provision for the individual believer, so the fact that this is not an individual promise should not discourage anyone.  Matt. 6:25-33

31. As many interpreters have observed (who often make this a promise to each individual), believers must be aware of what constitutes a need and what is not actually a need.  ITim. 6:8
32. In that regard, individual believers should seek to cultivate the attitude expressed in the book of Proverbs.  Prov. 30:7-9

33. The manner in which God will provide for the Philippian church is seen in the prepositional phrase according to his riches…
34. This should not be interpreted only to mean that God provides from His riches, but that God will provide in a way that is commensurate with his wealth, on a scale that is worthy of his riches.

35. As every believer should know, all the resources of the universe are at God’s disposal.  Deut. 10:14; Ps. 24:1, 50:10-12.
36. Nevertheless, the most complete expression of the riches of His glory is found in His Son--the Lord Jesus Christ.

37. The next prepositional phrase in glory should be construed with the phrase according to His riches and not with the verb πληρόω (pleroo--fill, “supply”).
38. Those who construe it with the verb often give it a future sense, suggesting that the needs of the Philippian church will be met in the coming age.

39. While it is true that believers will share in the glory of God and Christ at His coming, to give this a future sense destroys the value of the promise; their needs will come in time and so will God’s provision, just as it did with Paul.
40. The Greek noun δόξα (doxa--glory) refers to the brightness, radiance, or the splendor of something (ICor. 15:41); when this term is applied to God, it speaks of the expression of his transcendent majesty.  Ex. 24:17; Ezek. 1:28, 10:4; Lk. 2:6-9; Rev. 21:10-11,23

41. While the term glory may refer to a single attribute of God (Rom. 3:23 righteousness; Rom. 6:4 omnipotence), it often is used to encompass the expression of the totality of the divine essence.   
42. The final part of verse 19 deals with the matter of sphere and may have some instrumental force; these blessings are not only found in Christ, He mediates them.

43. This prepositional phrase is to be construed with the verb πληρόω (pleroo--fill, “supply”) since it provides information regarding the “who and how” of God’s provision.
44. Verse 20 begins with another use of the conjunction δέ (de--“now”), which serves as a transition to the doxology contained in this verse.
45. As Paul considers the provision God has made for him and the fact that He will fully provide for the Philippians’ needs, it leads to some spontaneous praise.
46. The form is that of a doxology, which is an ascription of praise or glory to God as a way of announcing or recognizing His greatness, His status, prestige, honor, and glory.
47.  Like most, this doxology contains three parts; these include the name or description of the one being addressed, the declaration of praise, and the concluding temporal expression, which indicates how long such praise should be offered.
48. Generally, doxologies begin with a reference to God or Christ (in this case our God and Father), which is almost always in the dative case.
49. The title God and Father emphasizes both God’s supreme existence as God and His loving concern for those that are His children.

50. Paul chooses to shift from the first person pronoun in verse 19 (my God) to the plural (our God), uniting both him and the Philippians in the praise of the God and Father who provides for all His children.

51. As with many doxologies, there is no verb, but a present indicative (statement) or optative (wish) of the verb εἰμί (eimi--be, is) is to be supplied.
52. Paul is not praying or wishing for this glory to be given to God, but rather stating that the glory God already possesses is to be acknowledged and ascribed to Him; Bruce states that this is the praise and glory of which God is worthy.
  Gal. 1:5
53. Paul concludes his thoughts with the fact that his desire is that God should receive the glory due to Him into the ages of the ages, which is an idiomatic way of saying for all eternity.
54. Paul closes this verse with the particle avmh,n (amen), which is the Greek equivalent of the Hebrew !mea' (amen); the Hebrew term is derived from a verb that conveys the idea of firmness or certainty.

55. The Hebrew verb is used to denote that which is faithful, sure, or dependable, while both the Hebrew and Greek particles are used to denote a strong affirmation of what has been stated.
56. The use of this term would suggest that Paul is not merely saying this or writing it for effect.
57. While this is the response of his own heart, by using the plural pronoun us he invites the Philippians to join with him in ascribing praise and glory to God.
4:21 Greet every saint in Christ Jesus. The brethren who are with me greet you.  {avspa,zomai (vmad--2p) to recognize someone, to greet or welcome--pa/j (a--am-s) every--a[gioj (ap-am-s) holy one, saint--evn (pd) in--Cristo,j VIhsou/j (n-dm-s) Christ Jesus--avspa,zomai (vipn--3p) they greet--su, (npa-2p) you all--o` avdelfo,j (n-nm-p) the brothers, fellow believers--su,n (pd) with--evgw, (npd-1s) me} 
4:22 All the saints greet you, and especially those of Caesar's household.  {avspa,zomai (vipn--3p) greet--su, (npa-2p) you all--pa/j (a--nm-p) all--o` a[gioj (ap-nm-p) the holy ones, saints--de, (cc) but or and, introduces an addition--ma,lista (abs) 8 x, superlative of mala; most of all, above all, especially--o` (dnmp+) the ones, those--evk (pg) from, residing in or working in--h` oivki,a (n-gf-s) a house or dwelling, those in the household--Kai/sar (n-gm-s) of Caesar, genitive of possession}
4:23 The grace of the Lord Jesus Christ be with your spirit.  {h` ca,rij (n-nf-s) the grace--o` ku,rioj (n-gm-s) of the Lord; ablative of source or subjective genitive--VIhsou/j Cristo,j (n-gm-s) Jesus Christ; genitive of apposition from Lord--supply may be--meta, (pg) with, accompany--to, pneu/ma (n-gn-s) the spirit--su, (npg-2p) of you all}
Exposition vs. 21-23
1. With these three verses, the letter to the Philippians comes to an end.
2. Although this letter generally follows the pattern of ancient letter writers, Paul does not use the customary terms of that time to end his letters.
3. The closing terms in ancient letters usually consisted of a single word that would include such endings as farewell, good luck, or, good-bye.
4. Paul expands his concluding remarks in such as way as to reveal the close personal nature of the relationships between believers based on their union with Christ.

5. He uses the terms saints/holy ones, brothers and sisters, grace, and of course the phrase the Lord Jesus Christ.
6. The use of the imperative of the verb ἀσπάζομαι (aspazomai--acknowledge, greet) is the customary way in which Paul sends his greetings to those to whom he writes.

7. The verb means to engage in hospitable recognition of another, to greet or welcome with some regard; this act of greeting someone could involved offering the hand, embracing, bowing, and kissing.  Rom. 16:16; IPet. 5:14
8. The use of the second person plural has raised some question as to who Paul is addressing in this initial command to greet every saint.
a. It is evident from the salutation at the beginning of this letter that it is addressed to all the saints in Christ Jesus who are in Philippi.

b. However, the addition of the prepositional phrase along with or including the overseers and deacons does indicate that they would be the first recipients of this letter, which they were then to deliver to the church.

c. Although some think this is just a general command for believers to greet other believers in the local church, Paul does not say that; additionally, he does say that precise thing in other letters.  ICor. 16:20; IICor. 13:12
d. Although the opening formula first addressed the congregation as a whole, it is quite unlikely that Epaphroditus would have handed this letter over to anyone but the leadership of the local church, who would then read it to the assembly.

e. Thus, it seems best to limit this initial command to greet every believer as a command to the leadership to pass along his personal greetings.

9. This should not be understood to mean that that the leadership would read the message aloud to the congregation and state that Paul sends his greetings to everyone, demonstrating his regard for them even from a distance.
10. Rather the use of the adjective πᾶς (pas--all, each, every) with the anarthrous noun ἅγιος (hagios-- holy one, saint) is properly understood to mean that the leadership was to convey Paul’s greetings to individual believers.
11. This is important and reflects the fact Paul would have none of the disunity that was evident in Philippi; Paul did not play favorites.
12. The adjective ἅγιος (hagios--holy one, saint) does not refer to their moral standing, but to the reality that these people have been set apart/sanctified by the grace of God at the point of salvation.
13. The prepositional phrase that follows in Christ Jesus is construed by some with the verb greet, while others construe it with the phrase every saint.

a. The first option would mean that the greeting is delivered in Christ, who is the source and ongoing focus of their shared Christian lives.
b. The second would be somewhat redundant, but would indicate that every saint was positionally in Christ Jesus, indicating that being a saint and being in Christ are inseparable concepts.
14. Paul goes on to send greetings from his immediate circle of believers who were with him in Rome at that time; he does not mention any names even though he makes it plain that there were some believers who were still with him.

15. At the time of writing, it is clear that Epaphroditus and Timothy were with Paul, but beyond that it is impossible to say how many he includes here.

16. It is clear that Paul does distinguish this group (which likely included his associates and close companions) from the Christians that reside in Rome.

17. It is clear from the following verse that former group was a smaller group within the larger circle of all the believers in Rome.
18. It does not seem likely that Paul would have spoken for others from a church that he had not founded or visited, so the implication is that the leadership in Rome had probably sent greetings to the believers in Philippi.

19. Paul goes on to single out a specific group of believers in Rome, specifically mentioning that there were believers that worked within the imperial household.

20. The phrase the household of Caesar was used in the ancient world to include not only blood relatives, but to others who were attached to that family such as servants and slaves. 
21. Often their duties were specialized, and included all types of domestic service, professional duties (such as doctors and teachers) and business, literary, and secretarial assistance
22. In this case, those working in Caesar’s household formed the ancient equivalent of modern civil service which, according to one estimate, may have numbered close to 200,000, the majority of whom would be slaves.

23. While some have assumed that this phrase must designate persons of high rank and position, powerful people within the immediate court, great officers of the state, or even blood relatives of the emperor, such a view lacks foundation.
24. As Hawthorne has noted, there is no specific evidence that members of the royal family or any high public officials attached to the praetorium had converted to Christianity by the time of writing.

25. Thus, it is likely that Paul is speaking now of Roman soldiers stationed in the barracks, slaves working within the palace, or freedmen handling the domestic affairs of the emperor; it is possible that it may include all of the above. 
26. There can be little doubt that Paul mentions this to inform the Philippians (who would likely have celebrated this as great news and passed it on to others) that the gospel was making progress and had penetrated the halls of the greatest earthly power at that time.
27. It should also serve to remind the Philippians that the gospel was bearing fruit in spite of Paul’s imprisonment; actually, it was Paul’s imprisonment that had caused some of this.  Phil. 1:13
28. Paul now closes this letter with a benediction that he used in varying forms to close nearly all his letters.  ICor. 16:23; IICor. 13:14
29. Since the verb is consistently elided in these benedictions, there has been some debate as to whether one should read this as an indicative promise, or as an optative wish/prayer.
30. Gamble has suggested that the benediction is a blessing and as such it incorporates aspects of both a statement and a prayer.
31. Its placement at the end of letters would support the sense of a wish, but that wish is also qualified by the confidence that God will provide that for which Paul prays.
32. The benediction focuses on the specific matter of grace, which forms an inclusio with his opening statement at the beginning of Philippians.  Phil. 1:2
33. The fact that Paul attributes the grace to the Lord Jesus Christ indicates that Jesus Christ has the authority to bestow grace on His Church.
34. Paul does not make any statement about that grace here, but there are two parallel passages that point to the grace He demonstrated in the Incarnation.  Phil. 2:5-8; IICor. 8:9
35. That grace involved humbling Himself, suffering on behalf of God’s plan, offering Himself for sins of others, and being obedient to the point of death.
36. There is no question that Paul desired for the Philippians to experience His grace and power in their Christian lives.
37. It seems evident that the Philippians had recognized and experienced God’s grace in their lives as manifested in their enthusiastic and ongoing support of their apostle; Paul obviously would like that experience to continue.

38. Paul closes with an unusual phrase; in the place of the more generic with you all Paul provides the more emphatic phrase with your spirit.
39. It should be understood that the singular term spirit is a distributive singular, which indicates that the grace of Christ is to be with the spirit of each believer.

40. Although Paul may be referencing the human spirit, the new man in which the doctrine resides, some indicate that this phrase may be the equivalent of with you personally.
41. There can be little doubt that Paul was aware of the trichotomous (comprised of three parts) nature of believers (IThess 5:23), with the regeneration of the human spirit distinguishing them from dichotomous unbelievers.  ICor. 2:14

42. However, since the spiritual part of the believer is referred to as the inner man, it may emphasize the matter of the great intimacy between God and His people.
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